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1. Pada awalnya, artikel berjudul: Reinforcement Religious Moderation Education for Youth in
Strengthening Tolerance: Is Intellectual Humility Needed?, disubmit pada tanggal 18 September
2022.

2. Pada tanggal 26 September 2022 ada konfirmasi dari editor bahwa naskah REJECTED/DITOLAK, dan
diberikan kesempatan untuk memperbaiki
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Dear Prof. Pajarianto
Fee: Rejection without extemal review

Thak you for susmiting your manuscript o the journal. Al new manusergts
are given 2 preliminary review by the editor(s) to assess whether the
subject matter and general cantent are appropriate for this joumnal

' afraid that, based on our desk review commens and my own reading of
your manuscript we are not abie to acoept it far external review
Unfortunately, it seems very unkely that any revisions could be made that
would rendier the manuscript aooeptable for extermal review in this joumal.

Yo e Neraty Invited to SUBMt his sLOMission decined by HTS 0 Busro
Busro, Leaturer of Modern lslamic Thealogy. Faculty of Ushuluddin. UIN Sunan
Gunung Dijati Bandung, West Java, Indonesia (busrofBuinsgd ac id) for
consideration for publicaton.

Thank you for cansidering this journal for the publication of your
manuscrt, We are oy to dissppoint you on ths cecsion and wish you
suecess i getting your werk publisned i zncther joumal.

Think you for your continued patience and support, and we hiope you have
jained cur online community by signing up for our RS dlerts and Twitter
hitos iwitter comHTS Joumsl page.

Kind regards,
M De Bod
ADSIS colesgue

(Give us feduack: Plasse haif Us 10 IMATVE Your panance 35 authorby
taking 3 few minutes to tellus about the senice that you have received. Ve
aporeciate your parcipation and want to make sure e meet your
‘xpectatons, whizh wil give U the opzerunity to betier s the
community.

Form:

Hitosforms offce com/Pages/ResnonsePage asox Yd=mXfgHQA TR TIEIDAkeeBbmbrRADux ! hEEATSZURDUSTIGE! JCDFNROZPOUgIMeRCy 4y

If you 2re interested to receive publication notfications from the jouml,
follow s o twiter o register for th RS fesds



1. Pada tanggal 08 Oktober disubmit kembali dengan judul: Youth Religious Moderation Model and
Tolerance Strengthening Through Intellectual Humility, dengan menyertakan model sebagai
temuan penelitian secara lengkap.
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Dear Hadi Pajarianto, Imam Pribadi, Nur Galugu
Labels +
Your blinded manuscript moved into the peer review process on 19-Oct-22 and
is still undergoing assessment by our expert independent reviewers. Read our
peer review process hitps-/faosis co za/palici: revisw.
Please provide the names of 2 suggested reviewers that could complete a
review of your manuscript. We will require their full name, title,
affiliation and email address. Please note not to contact the suggested
reviewers regarding a review request
e hope to receive an outcome of the finalisation of the review shertly,
which will be communicated by the assigned Review Editor, as our records
indicate that your manuscript has been in our review stage for 10 days.
Ensure to keep us informed if any of your credentials have changed during
this time, to ease communication with you as your manuscript progresses
through the different publication phases. If you need any assistance, kindly
contact the Editorial Office at submissions(@hts org za with any questions or
concemns
We remind our authors that our publisher is a member of CrossChecks
plagiarism detection initiative and endorses and applies the standards of
the Committee on Publication Ethics which promotes integrity in
peer-reviewed research publications. This journal alse conforms to the
accreditation requirements by both the Department of Higher Education and
Training of South Africa and Scielo SA.
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4. Pada tanggal 28 Oktober 2022 editor meminta revisi
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HTS External Review Decision 8196 - Revisions required

4 messages

aosis@hts.org.za <aosis@nls.org.za>
Reply-To: “Dr. Annelie Botha" <annelie botha@up ac za>
To: *Prof. Hadi Pajarianto” <hadipajarianto@umpalopo.ac.id>

Cc: Imam Pribadi <imampribadi@umpalopo.ac.id>, Nur S. Galugy™ <nursaginah@umpalopo ac.id>

RB( No: B196

ipt title: Youth g ion Model and
Slrsnglhenlng Through Intellectual Humility
Journal: HTS Teclogiese Studies / Theological Studies

Dear Prof. Pajarianto

‘We tharnk you 'UI' the submission of your manuscript. The peer review process
of your has now bean and wa have reached a decision
regarding your submission.

Al present, your manuscript requires minor revisions to address the concams
of the reviewers. Their comments are attached to the email andlor to the
bottom of this letter. If not, for your convenience log onto your profile to

view the reviewers' comments.

Pleasa include with your revised submission an ilemised, point-by-paint
response lo the reviewers which details the changes made. The revised
manuscript should be submitted by 11-Nov-22; if you anticipate that you will
be unable to meel this deadline, please nolify the Editorial Office.

Asa mamtler of the Cnmmntae on F'ublu:atiun Ethics, we encourage your
particip in g your y Check Report in your journals’
personalised manuscript section Fr\:u:ae:l to rewrite the paraphrased text or
1o introduce citations and acknowledgements as needed. Our assassment
revealed:

Minor averlap shown, refer 1o report, author to address this before review
can be complete.

Below my signature, you will find steps to resubmit your revised manuscript.
If you need any assistance, kindly contact the Edilorial Office at
w@his.org.za with any of concemns.

We laok forward o recaiving the revised manuseript

Yours sincarely,
Dr. Botha

Department of Practical Theology, Faculty of Theology, University of
Pretoria

Frequently Asked Question
How do | view the reviewer comments, after the formal peer review, if the
Editor-in-Chief provided feedback regarding my article?

The editor should send you an email stating all the revisions suggested
during the formal peer review process. If you are advised 1o download the
comments via your personalised journal section, follow these steps:

+ Log into your personalised journal section in the joumnal.
* Under your ‘User Home’ click on the "Author’ or “Active’

link that will direct you to your ‘Active Submissions Table'.

= Under the ‘Status Column’, click on 'In Review: Revisions

Required’. This link takes you to the overview of the peer review process.

Fri, Oct 28, 2022 at 6:08 PM

sl i 1747925621

1747925, 1A

1211522, 11:01 PM
* The review page of your arlicle provides information and documentation
under the heading ‘Pear Review', and will identify files by reviewers,

a.g. Reviewer B 18-123-1-R\.docx  2011-08-10. Download these documeants o
view the reviewer files.

Frequently Asked Question: The Editor-in-Chief has requested revisions to my
article. How do | submit my revised version?

When the editor dealing with your submission chooses to ask for a revision,
you will be notified by email. In the journal's personalised section your
submission will move in the active table from the status ‘In Review’ o

“In Review: Revisions Required’.

‘When you prepare a revised version of your manuscript, it is essential that
you carafully follow the instructions given in the editor’s latter. Use

the standard uploading format (as described for original submissions), but
include both a clean copy of your manuscript and an annotated copy
describing the changes you have made. Failure to do so will cause a delay in
the review of your revision.

If references, tables, or figures are moved, added, or deleted during the
revision process, renumber them to reflect such changes so that all tables,
referances (Vancouver Style) and figures are cited in numeric order. Images
need only be uploaded if changes have been made to the figures since the
previous version.

The annotated copy should have highlights on the changes (either by using
the "Track Changes’ function in Word or by highlighting or underlining

text) with comments in the taxt referring 1o the editor or reviewer query.

Be sure when you upload your annotaled version that the changes are clearly
visible on the Word (.doc) file prior io resubmission.

‘You should create a point-by-point responsa letter spau(ymg how you have
addressed each of the editor's and reviewer’s comments.

Using the review version of your manuscript, edit and revise your submission
to the i and aditor's , and follow the stepe:

+ When you have the and your
into your journals’ personalised section and click on ‘In Review:
Revisions Required’.

= Under the ‘Editor Decision’, click on the bubble icon to view the
editor's decision letter. If neaded, may view the original editor and
reviewer comments by clicking files linked under the ‘Review Round’.

* Once your revisions are correctly formatted aru:l prepared, click on
‘Browse’ to bagin your revised t from your desktop.
Ensure to upload a clean, annotated and point-by-point version as part of
your revised manuscript submission.

leg

Once all three documents are uploaded, you will need to inform the editor
wvia email of your resubmission_ Click on the email icon and proceed io type
and email the editor. Remamber to press ‘Send”

For a video detailing the uplcladlng of your revised manuscript see here:
hitps-//pkp.shu 1_status_acadiau.mpd
Dr Annelie Botha

HTS i Studies / Tt Stuy | hipszints.org.za |
ISSN: 0258-3422 (PRINT) | ISSN: ZDTZ-BCISCI [GNLINE]

If you require immediate assistance, please contact AQSIS Publishing |
Tal: +27 21 975 2602 | Support email: publishing@acsis.coza |
Business hours are weekdays between 8:00am-16:30pm

Interested in more Theological and Religious Studies research, visit:
+ HTS Teologiese Studies / Theological Studies [htps:/ihts org za] |
+ In die Skrifigin Luce Verbi [htips-/lindieskriflig org za] | »
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5. Pada tanggal 11 Nopember 2022 artikel telah ACEPTED, dan masuk pada tahap Sent to Editing

1ZMSEZE, 11:05 PM Universitas Mubammadiyah Palopo Mail - HTS External Review Decision 8196 - Accepled for pubkcation

Urrierarisn M s s Fabops.

UM.PALOPO

Hadi Pajarianto <hadipajarianto@umpalopo.ac.id>

HTS External Review Decision 8196 - Accepted for publication

3 messages

aosis@hts.org.za <aosis@hts.org.za>

Reply-To: "Dr. Annelie Botha” <annelie botha@up ac za>

To: "Prof. Hadi Pajariants” <hadipajarianto@umpalopo.ac.id>
Cc: Imam Pribadi <imampribadi@umpalopo.ac.id>, "Nur 5. Galugu™ <nursaginah@umpalopo.ac.id>

Fri, Mow 11, 2022 at 3:05 PM

Ref. No.: 8196

Manuscript tithe: Youth Religious Moderation Model and Tolerance
Strengthening Through Intellectual Humility

Journal: HTS Teologiese Studues J Theclogical Studies

ISSN: 0259-9422, E-ISSMN: 2072-B050

Dear Prof. Pajarianto

The journal has a double-blinded peer review process and your manuscripl was
assessed by two expert independent reviewars. Read our pear review process
hitps-/faosis_co_za'policies#pear_review.

Thank you for your revised manuscripl. We have reached a decision regarding
your submission. | am pleasad o inform you thatl your manuscript has now
bean accepted for publication.

The Editorial Office will DDnIBI:t you by 18 November 2022 to finalise your

cript for the Fir and Publication Offica. Iif you need any
assistance, kindly contact the Editorial Office at submissions@his.org.za
with any gquestions or concams.

We remind our authors that our publisher is & member of CrossChecks
plagiarism detection initiative and endorses and applies the standards of
the Committee on Publication Ethics. which promates integrity in
pear-reviewed research publications. This journal also conforms 1o the
aceraditation requirements by bath the Dy of Highar iam and
Training of South Africa and Scielo SA. Be assured that upon publication,
your manuscript will be indexed in various international research
repositories for further dissemination and reach in readership.

Pleasa help us to improve your experience as an author by taking a few
minutes to tell us about the service that you have received. We appreciate
wyour parficipation and want to make sure we mel your expectations, which
will give us the opportunity to better serve the community.

Feedback:
hitps-/iforms. affice comiPages/ResponsePage aspx?id=mXigH Q3 TROx- TIEIOAkzideSbmbrRhDux1_
hEph7SZUQVZUWDNTROLQTVOODVUNIITTO01S2hHSCAu

Thank you for submitting your interesting and important work 1o the HTS
Teologiese Studies / ‘I'hudu-gmal Studias. We value your confribution to the
journal and for the active i nit in the o pment of the disciplina.

Your manuscript will scon form part of this open access publication and your
content will be licensed under the Creative Commons Attribution License. We

look forward to your future contributions. 12/15/22, 11:08 PM

Urrrieas Vesarraey o Paipe

UM.PALOPO

Department of Practical Theology, Faculty of Theology, University of
Pretoria
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1 message

aosis@hts.org.za <aosis@hts.org.za>
Reply-To Ms Elizna De Bod <5ts.; scsuppon@hls org.za>
@

To:

Fri, Nov 11,2022 at 4:12 PM
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Ref. No.: 8196

l‘l.le Youlh

Model and

Humility

Journal: HTS Taolognsc Studies / Theological Studies

Dear Hadi Pajarianto, Imam Pribadi, Nur Galugu

We are pleased to confirm your ipt's for ion on

11-Nov-22.

We can dso confirm that lha Submission and Review Department released your
i D

1o our Fil

the various editing

processes to secure online publication wm'un the next 90 days (if not

sooner).

Kindly note:

1. If you need to make contact with AOSIS Publishing during the finalisation
stage of your manuscript, kindly contact us per email or phone.

2. The finalisation procedure works as follows: (a) The first stage is the
language editing that is relumod to the corrosponting Author for review.

This will be the final

y for the

g Author to make text

changes to the manuscripl. (b) Ata later stago the editorial staff will
send the corresponding author one set of galley proofs, at which time the
Author will have lwo working days to mark any typographical errors.

3. ipt tra

on the

authors' journal

profile. The submitting Author could visit their home page frequently to
assess the stage of the manuscript.

Thank you for your continued patience and support, and we hope you have
joined our online community by signing up to our RSS alerts and Twitter

page.

Kind regards,

Ms De Bod

AOSIS colleague
Editorial Coordinator
Special Issues Unit

Scholarly Journals Department
AOSIS Publishing, Empowering Africa through access to knowledge

Tel: +270219752602

URL: website url of journal

reviewing interest: AOSIS colleague

HTS Teologiese Studies / Theological Studies | hitps/htsorg.za |

ISSN: 0259-8422 (PRINT) |

ISSN: 2072-8050 (ONLINE)




6. Pada tanggal 14 Nopember 2022 penulis melakukan pembayaran APC

111422, 7:51 PM Gmail - Payment Confirmation: AOSIS Pty Lid

M Gmail y Chanel <paj @gmall.com>

Payment Confirmation: AOSIS Pty Ltd
1 message

PayGate <noreply@paygate.co.za> Mon, Nov 14, 2022 at 7:50 PM
To: pajaniantohadi@gmail.com

AOSIS Pty Ltd blingQeos oz

WWW.a0sis.co.za

Payment Confirmation

Dear Sn Rahayu Amni

This email confirms that you have successfully made a
payment of R13,153.94 to AOSIS Pty Ltd

The payment will reflect on your statement as
"eCPD Personal ACSIS Ltd".

Payment Details
Merchant AOSIS Pty Ltd
\'IA‘I' Registration 4470190177
Reference 26928

Mon, 14 Nov 2022 13:50:29
+0200

Transaction Date

Amount R 13,153 94 (ZAR)
Payment Method  Visa XXXX-XXXX-XXXX-5618

Auth Code 452159

If you have questions about the status of
your purchased item or senvice,
please contact AOSIS Pty Ltd

Please do

notcepy YDPO |  PAYGATE
to this

email

This

hitps/imail.google com/mad /w7 Ik=34a818cda’ Page S 2 Q + B3270234685188impl=meg-T%3A1749472... 172



7. Pada tanggal 28 Nopember 2022 editor meminta untuk melakukan revisi (proofread)

12/16/22, 9:53 AM Universitas Muhammadiyah Palopo Mail - HTS Proofreading 8196 - Your galley is available 1o be proofread prior to publicasion

[ ——

UM.PALOPO Hed @ A
HTS Proofreading 8196 - Your galley is available to be proofread prior to
publication
7 messages

aosis@hts.org.za <aosis@hls.org.za> Mon, Nov 28, 2022 at 3:39 PM
Reply-To: Ms Michele Menazles <3ts srsupport@hts.org.za>
To: "Prof. Hadi Pajari @ acid>
Ref. No.: 8196
m. Youth Relig Model and

rough Humility
Journal: HTS Toobgiuse Studies / Theological Studies

Dear Prof. Hadi Pajarianto
Your galley proofs have arrived!

We are excited to share your manuscript in your Author Centre in galley
format (PDF) to proofread and review. Kindly ensure to scrutinize the galley
proofs well and include any necessary changes at this point, which include,
among others:
. Answer all related quudes from pmd\.bcbon staff and editors.
. Pay close it can delay
. Always check aulhof order, sulhor nms and affiliations.
. If you introduce text, make only critical changes that might affect
i (e.g., data revi
Update any in-press citations if published at the proof stage.
Correct

. Dom(m;nmvuhmdﬁnpswmbmdun
. Please do not make your changes within the PDF, as we will not be able
1o track the changes made.

This proof contains notes and queries from production staff and editors that
need to be addressed to avoid publication delays. To ensure timely
publication of your manuscript, we ask that you do not skip a query and
markup the critical and necessary changes due 1o errors. Your work must
reach your intended readership not just as soon as possible but at a quality
level that makes your scientific impact in the scholarly community.

Steps to access the galley proofs:

1. Visit the platform by following the link

https://hts.org.za/index i 196

2. Login to the journal, if required.

3. Select the link labelled ‘View Proof’ under the heading ‘Layout’.

You will be able to download the PDF onto your computer or print it.

4. Add changes (typographical and format) by either adding markup and
comments on the galley with a PDF viewer application using the HIGHLIGHT
TOOL (How to Use the Comment and Markup Tools in Adobe Acrobat':
hunslnxnyurl eoml507795k5) or adding your comments to the function

°F " on the platform. We prefer in the PDF
with a ing change If you with
this !uncbnnalny you can make your comments in a Word Document. Upload
your proofread PDF with markup comments under Step 1: Proofreading. Ensure
to upload any figures or tables that need replacing too. You will be able to
upload muitiple

5. Finally, inform me that your proofread PDF is available. In Step 1,
proceed to click the email icon under COMPLETE. You will not be able to add
any more files after sending this email.

We ask that you respond to this email as an indication that you have
received our request. Would you please let me know if an extension is

o ; 1%3IA1T

1216022, 359 AM Universitas Mufammadiyah Palopo Mail - Article 88196 - Additional Information Required

@i paioro Hadi Pa i

Article #8196 - Additional Information Required

2 messages.

HTS org.za> Fri, Dec 2, 2022 at 8:30 PM
To: Hadi Paja ipaj acid>

Dear Prof Pajarianto

Thank your corrections. Please could | ask that going forward all corrections and comments are made on the PDF
copy and not on the HO document, reason being, all the corrections you made on the HO document have not
been procfread or copyedited. Please see below important authaor instructions that you would have received on
the PDF copy. | transferred the corrections onto the PDF this ime.
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CrossMark

Religious moderation is a crucial issue, along with religious and cultural values that develop
in society. Religious moderation’s success will significantly determine millennial Muslim
youth’s tolerant attitudes, mediated by intellectual humility. This study aimed to identify
and design a model of religious moderation on tolerance by mediating intellectual humility.
The research used mixed methods; data analysis used NVivo 12 Plus (software by QSR
International), to compile variable nominations; and Partial Least Squares - Structural
Equation (PLS-SEM) creates research models. There were 350 Indonesian youth informants
in the study, which used interviews and focus group discussions. The results showed that
religious moderation in youth, including national commitment, antiviolence and acceptance
of local culture, can strengthen tolerance, mediated by intellectual humility. The tolerant
attitude shows high and stable data and confirms the strengthening of religious moderation
in young people. From the identification, a model of religious moderation in youth was
designed and revised, and the results have met all the requirements for modelling so that it
can be continued for testing.

Contribution: This research provides essential assistance in implementing religious
moderation for young people, which is currently the most prevalent issue in Indonesia. The
world needs a moderate religious attitude to become a middle ground for various religious
and cultural differences among people globally.

Keywords: Youth; religious; moderation; tolerance; intellectual humility.

Introduction

In various parts of the world, the threat of conflict triggered by differences in ethnicity, ethnicity,
race, political affiliation and religious sentiments is still prone to occur, leading to the dominance
of the majority over minorities (Rogers 2018; Syarif 2019; Yazdani 2020). Extreme religious
attitudes and self-righteousness also cause this condition. Some countries have problems with
inter-religious relations; for example, the feud between Muslims and Buddhists has occurred in
Sri Lanka and Myanmar. Conflicts between Hindu and Muslim groups in India arose as a result
of mutual contempt between religious communities (Frydenlund 2015; Singh 2018). This situation
forces humanity into a situation of conflict and even war, which is exhausting. Several studies
have found the role of faith-based organisations and religious leaders in promoting peaceful
conflict resolution through mediation. Mediation can be done by increasing the meeting point
between religious and cultural values. This process is called moderation, choosing a middle way
between conflict resolution and peace and strengthening religious relations (Pajarianto 2022;
Pajarianto, Pribadi & Sari 2022).

Demographically, Indonesia can potentially see conflict between one religion and the adherents
of another because several religions live in this country. Islam is the majority religion, as
Catholicism, Protestantism, Hinduism, Buddhism, Confucianism and other beliefs have lived
for centuries in the archipelago, not to mention hundreds of tribes with different languages.
Indonesia learns from conflicts that take advantage of religious sentiments, such as in Poso,
Maluku, Kalimantan and other areas (Hasudungan 2021; Khairil 2017; Zulkifli et al. 2019).
Nowadays, tolerance is encouraged by the government and civil society. A survey from
Politica Research and Consulting (PRC), conducted by the Indonesian Political Parameter
(PPI) in 2022, showed that there is an increase in the value of the situation of ethnic tolerance
in Indonesia based on the assessment of these figures, which is 7.32, or in the excellent category.
Likewise, the situation of religious tolerance has a value of 6.85. Then the security situation
gets a score of 6.83, and the situation of the civil role scores 6.57, the situation of human rights
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enforcement scores 6.05 and the economic situation has a
value of 6.01 (Purwati, Darisman & Faiz 2022).

Indonesia can be a model for managing potential religious
and ethnic conflicts with tolerant religious understanding,
attitudes and behaviour so that moderation becomes a
unique feature and process (Zakaria 2020). Studies in
Pakistan are currently struggling to transform religious
moderation in educational curricula to support peace,
because education can exacerbate or improve conflict
(Kalhoro & Cromwell 2022), In addition, studies in Papua,
Indonesia, show that moderation of religious understanding
with local wisdom can reduce potential conflict (Rusyaid,
Hermanto & Nasir 2022). As a result, religious moderation
has become a national policy as a solution to prevent
intolerance and radicalism (Subchi et al. 2022). Moderation is
the essence of Islam, which is very relevant in the context of
diversity in all aspects, religion, customs, ethnicity and the
nation itself (Dawing 2017). Religious moderation has at least
three dimensions: (1) national commitment, (2) nonviolence
and (3) accommodation to local culture. These three indicators
can be used to identify how strongly the religious moderation
practised by millennials in Indonesia is and how much
vulnerability they have (Fahri & Zainuri 2019).

Millennials are defined as those born between 1980 and 1995
(Foot & Stoffman 1996). David Foot is a demographer who
based his opinion on them as the ‘Baby Boom Echo'.
Millennials are said to have a common location in historical
time, shaped by historical events and experiences at that time
(Gilleard 2004). This conceptualisation of ‘generation’ is
rooted in Mannheim's theory or the sociology of generation,
in which members of the same generation share more than
the same year of birth. As a result, the environment in which
millennials grew up during their formative years influences
their values, attitudes and behaviour (Mannheim 1984).

Several researchers have explored the issue of religious
moderation, but in general, it is still in the literature review
and published in national journals. Firstly, it was conducted
by Nuraliah Ali to measure religious moderation descriptively
with limited indicators. More indicators can be formulated
to determine a person’s perspective, attitudes and
religious methods (Ali 2020) or to consider other variables
as mediation. Secondly, according to Dodego, religious
moderation is needed by the Indonesian people because it is
simple, it is not rigid and it promotes harmony (Dodego &
Witro 2020). Thirdly, the study in Australia by Markus also
describes the potential discrimination of millennial youth,
but they make good use of opportunities and cultural
diversity to understand differences (Markus 2017). Fourthly,
Subchi found that religiosity influences religious moderation,
which is different from other findings about the adverse
effects of religiosity, especially the ritual dimension, on
religious tolerance, internally and externally (Subchi et al.
2022). Fifthly, Wolhuter suggests developing a co-existence
model of worldviews and life (Wolhuter, Potgieter & Van der
Walt 2014). This model evaluates inclusivism, universalism
and pluralism, which have shortcomings.
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Religious moderation is an essential issue in Indonesia’s
National Medium-Term Development Plan. It is one of the
crucial agendas in countering various acts of intolerance that
can occur in the largest multicultural country in the world, like
Indonesia. From previous research (research gap) and the
development of religious moderation discourse, researchers
developed a novelty by including intellectual humility to be
considered as a mediation of religious moderation with
tolerance. Several recent studies have more specifically found
the effect of intellectual humility on religious tolerance.
Humility and tolerance are different but related concepts
(Krumrei-Mancuso & Rouse 2016). Openness and flexibility in
thinking also make it easier for individuals to see from the
perspective of others; thus, intellectual humility is more easily
formed and strengthens tolerance (Church & Samuelson 2016;
Leary et al. 2017). This study aims to identify indicators of the
religious moderation model to strengthen tolerance attitudes
with intellectual humility mediation and to design a religious
moderation model to strengthen tolerance attitudes with
intellectual humility mediation.

Methods

In general, this research will carry out the process of
identifying and designing the model (Thiagarajan, Semmel &
Semmel 1974). This study is qualitative-quantitative
descriptive research, taking an educational and religious
approach by collecting various themes, cultural focuses,
values and symbols in each domain (Spradley 2016).
The research model is an unbalanced mixed combination
model or concurrent embedded. The concurrent embedded
method is a research method that combines qualitative and
quantitative research methods by mixing both methods in an
unbalanced but independent manner to answer similar
problem formulations (Sugiyono 2017).

The data source in this study is the subject from which the data
can be obtained (Arikunto 2013; Moleong 2007). Informants
were identified using snowball sampling, and as many as 350
people were selected proportionally. In detail, there were 100
students from the western part of Indonesia, 150 students from
the centre and 100 from the eastern part. Focus group
discussions (FGD) and interviews were used to collect data.
The FGD process is carried out in stages: (1) preparation by
arranging seating, equipment, notes and group dynamics; (2)
facilitation during the meeting, starting with random self-
introduction, approval, confidentiality and rules; (3) the
discussion process, by recording and observing the discussion,
investigating, pondering and observing nonverbal cues; and (4)
closing, thanking the FGD participants and resource persons.

Data analysis was carried out using qualitative software, in
this case, NVivo 12 Plus, as a computer platform programme
developed by QSR International to process data through
highlighting, writing notes and linking ideas (Brandao 2015;
Edwards-Jones 2014; Goransson et al. 2007; Humble &
Radina 2019; Jackson 2021). The stages of data analysis
consist of: (1) collecting data, (2) organising data, (3) making
memos, (4) coding data, (5) analysing data and (6) displaying
data (Woolf & Silver 2018).
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To perform the modelling consists of: (1) drawing a path
diagram according to the research model framework; (2)
testing the outer model to assess the validity and reliability of
indicators in measuring the variables (constructs); (3)
assessing the goodness-of-fit model to ensure that the
processed data fits the estimated model so that the sample
used can provide an overview of the actual population
conditions; and (4) testing the inner model, which is the stage
of testing the influence between variables as a tool to test
research hypotheses (Ringle 2015).

Findings and discussion

This study’s findings identify young Muslims’ views towards
tolerance, which are taken from the religious perspective of
the Indonesian people, who prioritise moderate attitudes.
The researcher identifies the community’s views, especially
those of young Indonesians, towards tolerance. In the end,
this view is taken as the principle and value of the Indonesian
people in their attitude, especially towards the value of
plurality.

Youth national commitment

National commitment is an attachment to full responsibility
to be loyal and grow self-awareness as an Indonesian nation.
Without a consistent national commitment from citizens, the
state cannot stand upright and achieve the aspirations and
hopes of its people. National commitment is related to the
attitude of young people towards the symbols of the state
and the basic consensus, that is, the agreement of the entire
Indonesian nation. Youth’s national commitment can be seen
in Figure 1.

In Figure 1, the aspect of national commitment from
students from the western, central, and eastern parts of
Indonesia is relatively the same, but the differences are not
too significant. However, there are some aspects to this
finding. All young people do not agree with the caliphate
(khilafah) state because it contradicts the state ideology,
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namely Pancasila. Khilafah is one of the most massive and
crucial issues in Indonesia. One of the mass organisations
carrying the caliphate issue is Hizb ut-Tahrir, which claims
that they are here to fight what they claim is a secular-
capitalist-nationalist system and considers Muslims who
believe in democracy to be kufr, infidels or even apostates,
and those who have embraced democracy deviate from the
faith (Valentine, 2010). The government dissolved HTI
(Hisbut Tahrir Indonesia, an Indonesian Islamic organisation
based on Government Regulation in Law Number (Perppu)
2 of 2017, namely Law Number 17 of 2013 concerning civil
society organisations (CSO). Through this Perppu, the
government has the authority to prohibit organisations that
‘spread ideological or philosophical doctrines that violate
Pancasila and the 1945 Constitution’. Previous findings
corroborate that as many as 81.5% of millennial youth
support and commit to the Unitary State of the Republic of
Indonesia (IDN Research Institute 2019). Meanwhile, all
youth informants (100%) also considered Pancasila to
follow Islamic teachings, and all informants recognised
Pancasila as the state ideology.

Youth antiviolence attitude

Antiviolence is one of the pillars of religious moderation that
young people must possess. Even now, nonviolent education
is developing, which can also be called peaceful education,
and is conducted wholeheartedly to educate, not teach. In
Figure 2, young people’s attitudes towards nonviolence are
shown.

In Figure 2, young people from western, central and eastern
Indonesia generally show an antiviolence attitude. They will
not mediate conflict (4%) if it is on a scale that the local
government can handle. If the conflict is widespread, 20% of
youth informants from eastern Indonesia will become
mediators in the event of a conflict. Two percent of informants
are willing to commit acts of violence. They will do so if the
religion they believe in is disturbed from the outside. All the
informants indicated that they would not do any damage even

Paying tribute to the flag

Not paying a tribute to the flag

Not establishing a caliphate
Establishing a caliphate | 0%

Pancasila is not in accordance with Islamic teachings | 0%

Variable

Pancasila according to Islamic teachings
Democracy is not an official political ideology
Democracy as a political ideology

Pancasila is not an ideology | 0%

Pancasila as ideology

‘ [ The western part of Indonesia Bl The middle part of Indonesia | The eastern part of Indonesia ‘

0%

0%

T
0% 10% 20%

T
30% 40% 50% 60% 70% 80% 90% 100%

Percentage

FIGURE 1: Youth national commitment.
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Do not become a conflict arbiter
Become a conflict arbiter

Not willing to commit acts of violence
Willing to commit acts of violence

Do not defend religion with violence

Variable

Defending religion with violence

Do not destroy illegal places of worship

Destroying illegal places of worship |0%
Religion does not teach violence

Religion teaches violence |0%

‘ W The western part of Indonesia [l The middle part of Indonesia ¥ The eastern part of Indonesia

0%

0%

0% 10% 20%

30%

40% 50% 60% 70% 80% 90% 100%

Percentage

FIGURE 2: Youth attitude towards antiviolence.

Not happy with cultural themed houses of worship
Happy with the cultural themed house of worship
Does not respect culture that is contrary to religion
Appreciate local culture as opposed to religion

Not being tolerant with many cultures 0%

Variable

Be tolerant with many cultures

Does not respect conflicting cultures
Appreciate conflicting cultures

Does not respect conflicting diversity (0%

Appreciate cultural diversity

W The western part of Indonesia Bl The middle part of Indonesia I The eastern part of Indonesia

0% 10% 20%

FIGURE 3: Youth attitude of accommodation towards local culture.

though there are illegal places of worship and would leave it to
the government to deal with the authority about its legal issue.
While attitudes towards violent behaviour are often associated
with religion, they disagree. Religion does not teach violence
against followers of other religions or houses of worship.

The data explain that young Indonesians have shown a
positive attitude towards fighting violence in the name of
religion. Violence deviates from behavioural norms,
passion, intensity or attitude polarity (Kruglanski &
Orehek 2012). In this case, violent extremism can be
explained as firmness of belief, willingness to defend a
position, firmness of opinion and using violent means.
They tend to refuse and position themselves as mediators
in every conflict.

Youth attitudes towards local culture

Local cultural diversity is a social phenomenon that can
shape each region’s cultural character and image. Every

http://www.hts.org.za . Open Access

30% 40% 50% 60% 70% 80% 90% 100%

Percentage

society has a local culture inherent in the community,
including young people. Local culture arises when residents
of an area already have the same mindset and social life, so
it becomes a habit that distinguishes them from other
residents.

In Figure 3, young people’s answers to the culture generally
show the same character. There are indicators of a
strengthened attitude of respect for local culture, which is the
fundamental value of their lives. Young people from eastern
Indonesia showed a more positive attitude towards houses
of worship with cultural themes (20%). Furthermore,
regarding tolerance of various cultures that grow in their
environment, young people from eastern Indonesia also
show a higher attitude, as much as 24.44%. This is because, in
eastern Indonesia, various local cultures are still relatively
well preserved and live in a pluralistic socioreligious
situation. Likewise, concerning culture, young people from
eastern Indonesia appreciate the various culture in their
surroundings with 22.22%.
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‘ W The western part of Indonesia [l The middle part of Indonesia [ The eastern part of Indonesia

Do not believe people of different sects are good citizens
Believing people of different sects are good citizens

Not believing people of different religions is good citizens
Believing people of different religions are good citizens
Does not support the construction of places of worship

Support the construction of places of worship

Variable

Not comfortable with other genre and organisations 14.29%

Feel comfortable with other religious sects and organisations 6.12%
Not feeling comfortable with other religious groups 12.24%
Feel comfortable with other religious groups _ 8.16%
0% 10% 20% 30%  40% 50% 60% 70%  80%  90%  100%
Percentage

FIGURE 4: Youth tolerance.
Local culture, in several studies, can be used as a glue feel comfortable with other streams and organisations
for differences between religions and become unique in (16.33%). Do not feel comfortable with other groups (4%)
Indonesia (Pajarianto et al. 2022). Moderate people tend to be and feel comfortable with other religious groups (14.29%).
more accepting of local traditions and culture in their
religious behaviour, as long as they do not conflict with the Eastern Indonesian informants show that; they do not
central teachings of religion. Indonesian society is rich in believe that people from different streams or mazhabs can
local culture that adapts and manages resources for mutual be good citizens (4.08%) and believe in values (16.33%). Do
prosperity (Pesurnay 2018), often associated with myths even not believe that people of other religions are good citizens
though it grows dynamically following human innovation (0%); believe that people of different religions are good
and creativity (Effendi 2019). It is essential to revitalise citizens (20.41%). It does not support the construction of
local culture by strengthening tolerance for various places of worship (4.08%) but supports the construction
Indonesian treasures. of places of worship (14.29%). They were not feeling

comfortable with other streams and organisations (14.29%),
Youth tolerance feeling comfortable with other streams and organisations

(16.33%). Do not feel comfortable with other groups (12.24%)

In Figure 4, the findings of the informants’” answers on the and feel comfortable with other religious groups (8.16%).

tolerance attitude of young people show that there are
different perceptions and responses about tolerance. Western
Indonesian informants show that; they believe that people
from different streams or mazhabs can be good citizens
(9.80%) while unsure of values (9.80%). Do not believe that
people of other religions are good citizens (7.84%); believe
that people of different religions are good citizens (11.76%). It
does not support the construction of places of worship
(1.96%) but supports the construction of places of worship
(17.65%). They were not feeling comfortable with other
streams and organisations (1.96%), feeling comfortable with

The attitude of not believing that people of different religions
do not make good citizens because there are schools of thought
or certain groups that are not in line with the Indonesian
government system. Hence, the views of these groups are
limited and only look at it from one religious lens even though
the world’s religions have the resources to respect religious
freedom (Karkkédinen, 2017) and have universal views whose
values can be accepted by all adherents of religions.

other streams and organisations (17.65%). Do not feel Attitude of young people’s intellectual humility
comfortable with other groups (0%) and feel comfortable Intellectual humility (intellectually) is often considered one
with other religious groups (21.57%). factor inhow someone learns something new, because humility
involves acknowledging one’s limitations, including ignorance
The middle part of the Indonesian informant shows that; of something. Young people must have this attitude, as social
they do not believe that people from different streams or skills are needed in the field of work or to stem the flow of
mazhabs can be good citizens (12.24%) and believe in values radicalism that can arise from an attitude of self-righteousness
(18.16%). Do not believe that people of other religions are and claiming that others are wrong. Thus, this attitude is very
good citizens (10.20%); believe that people of different relevant as a mainstream viewpoint among young people.
religions are good citizens (10.20%). It does not support the
construction of places of worship (6.12%) but supports the In Figure 5, Muslim youth informants have several variants
construction of places of worship (14.24%). Don’t feel of attitudes towards different views. Western Indonesian
comfortable with other streams and organisations (4.08%), informants are motivated to learn if they do not understand

http://www.hts.org.za . Open Access
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FIGURE 5: The attitude of intellectual humility.

(20%), do not mind being taught (20%), welcome new views
(20%) and are open to revising their views (20%); some are
offended when someone disagrees (4%), and others are not
offended by people who disagree (16%). In this aspect, all
informants do not mind being given information, taught and
learning from others, as well as welcoming new views even
though they are different. It can also be seen in the readiness
of all informants to revise their views if they are wrong,
which indicates that young people’s intellectual humility is
high and stable. These views are not much different from
those of the informants in the central and eastern parts.

These results are relevant to several findings on humility and
religiosity regarding religious tolerance (Hook et al. 2017;
Krumrei-Mancuso 2018; Leary et al. 2017; Rodriguez et al.
2017; Zhang et al. 2018). From these results, it can be
concluded that there is a successful application of the concept
of religious moderation (Muhtifah et al. 2021). Thus,
intellectual humility is easier to form and strengthens
tolerance (Church & Samuelson 2016; Leary et al. 2017). It is
what can be offered because, from the research results, the
potential for young people to be exposed to radicalism is also
quite high (Nafi'a et al. 2022). Nowadays, intellectual
humility in religion is difficult to find, so what happens is
that one feels self-righteous, which makes it easy to disbelieve
in others and makes it challenging to dialogue with other
religions. In the end, it is social learning.

Developing a model of religious moderation for
young people

The preparation of the model takes into account the stages
in the PLS-SEM (Partial Least squares—Structural Equation)
analysis (Ringle, 2015) as follows; the first step is with CFA
analysis (Confirmatory Factor Analysis) with the Smart
PLS program, consisting of several stages: Convergent
Validity, Discriminant Validity, and Composite Reliability.

http://www.hts.org.za . Open Access

The results of the PLS analysis can be used to test the
research hypothesis if all indicators in the PLS model have
met the requirements of convergent validity, discriminant
validity, and composite reliability. The estimation results
of the PLS model with algorithmic techniques can be seen
in the following figure.

In the second step, the researcher conducted a convergent
validity test by looking at the loading factor value of each
indicator on the construct. Because this is confirmatory, the
limit for the loading factor used is 0.7. The loading factor
value can be seen in Table 1.

Based on the analysis in Table 1, the results show that all
indicators have a loading factor value > 0.7, which means
that all indicators can be used to measure the construct; no
indicators must be excluded because all indicators have
met the validity criteria required. In addition to looking at
the loading factor value of each indicator, convergent
validity must also be assessed from the average variance
extracted (AVE) value of each construct; all constructs in
the PLS model are declared to have met convergent validity
if the AVE value of each construct is > 0.5. The complete
AVE value of each construct can be seen in Table 2.

Based on the results of the PLS analysis in Table 2, after
invalid indicators were removed from the model, all
indicators were valid in measuring the construct. Then,
assessed from the AVE value, all constructs also had an
AVE value exceeding 0.5, which means that all construct
indicators have met the required convergent validity
criteria. The analysis stage is continued at the discriminant
validity test stage.

The third step, discriminant validity, is carried out to ensure
that each concept of each latent variable is different from the
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FIGURE 6: Estimation results of the partial least squares algorithm model.

TABLE 1: Loading factor value on convergent validity test.

TABLE 2: Construct average variance extracted (AVE) value.

Variable Indicator Loading Cut value Convergent
factor validity
National commitment NC-1 0.920 0.7 Valid
NC-2 0.882 0.7 Valid
NC-3 0.869 0.7 Valid
NC-4 0.863 0.7 Valid
NC-5 0.753 0.7 Valid
Accommodation TLC-1 0.872 0.7 Valid
towards local culture TLC-2 0.797 0.7 Valid
TLC-3 0.790 0.7 Valid
TLC-4 0.828 0.7 Valid
TLC-5 0.823 0.7 Valid
Antiviolence AV-1 0.888 0.7 Valid
AV-2 0.842 0.7 Valid
AV-3 0.700 0.7 Valid
AV-4 0.790 0.7 Valid
AV-5 0.825 0.7 Valid
Intellectual humility IH-1 0.718 0.7 Valid
IH-2 0.803 0.7 Valid
IH-3 0.898 0.7 Valid
IH-4 0.927 0.7 Valid
IH-5 0.934 0.7 Valid
IH-6 0.785 0.7 Valid
Tolerance TL-1 0.854 0.7 Valid
TL-2 0.742 0.7 Valid
TL-3 0.901 0.7 Valid
TL-4 0.907 0.7 Valid
TL-5 0.874 0.7 Valid

AV, antiviolence; IH, intellectual humility; NC, national commitment; TLC, towards local
culture; TL, tolerance.

other variables. The model has good discriminant validity if
the AVE square value of each exogenous construct exceeds the
correlation between the construct and other constructs. The
results of the discriminant validity test are obtained as follows:
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Construct AVE

TLC 0.676
AV 0.659
H 0.719
NC 0.739
MOD_TLC 1.000
MOD_AV 1.000
MOD_NC 1.000
TL 0.736

TLC, accommodation toward local culture; AV, anti violence; IH, intellectual humility; NC,
national commitment; MOD_TLC, moderation accommodation toward local culture;
MOD_AV, moderation_ anti violence; MOD_ NC, moderation_ national commitment; TL,
tollerance.

Based on the results of the discriminant validity test in the
Table 3, it was found that the square root value of the AVE of
all constructs consistently exceeded the correlation coefficient
of the construct with other constructs. So it can be concluded
that all constructs in this PLS model have met the required
discriminant validity.

Inaddition to using the Fornell-Larcker method, discriminant
validity can be seen from the cross-loading value of each
indicator to the construct. The indicator is declared to meet
the discriminant validity criteria if the cross-loading indicator
to the construct is higher than the cross-loading indicator
value to other constructs.

The results of the two discriminant validity tests showed that
the outer PLS model has met the required discriminant
validity criteria. Based on the results of the discriminant
validity test in Table 4, it can be seen that all indicators had



http://www.hts.org.za

Page 8 of 10

TABLE 3: Discriminant validity according to the Fornell-Larcker test.

Original Research

Construct TLC AV H NC MOD_TLC MOD_AV MOD_NC AVE
TLC 0.822 - - = = = - 0.822
AV 0.882 0.812 - - - - - 0.812
IH 0.931 0.904 0.848 - - - - 0.848
NC 0.879 0.888 0.882 0.859 - - - 0.859
MOD_TLC -0.794 -0.812 -0.735 -0.781 1.000 - - 1.000
MOD_AV -0.801 -0.814 -0.725 -0.798 0.984 1.000 - 1.000
MOD_NC -0.786 -0.813 -0.725 -0.781 0.986 0.989 1.000 1.000
TL 0.842 0.862 0.915 0.834 -0.706 -0.701 -0.709 0.858

TLC, accommodation toward local culture; AV, anti violence; IH, intellectual humility; NC, national commitment; MOD_TLC, moderation accommodation toward local culture; MOD_AV, moderation_

anti violence; MOD_ NC, moderation_ national commitment; TL, tollerance.

TABLE 4: Discriminant validity according to cross loading value.

TABLE 5: Composite reliability.

Indicator TLC AV IH NC TL Construct Cronbach’s alpha Composite reliability

TLC1 0.872 0.871 0.852 0.803 0.719 TLC 0.880 0.913

TLC2 0.797 0.650 0.652 0.607 0.584 AV 0.869 0.906

TLC3 0.790 0.650 0.712 0.647 0.663 IH 0.920 0.938

TLC4 0.828 0.718 0.781 0.847 0.694 NC 0.911 0.934

TLCS 0.823 0.722 0.808 0.693 0.777 MOD_TLC 1.000 1.000

AV1 0.794 0.888 0.777 0.831 0.722 MOD_AV 1.000 1.000

AV2 0.698 0.842 0.703 0.716 0.674 MOD_NC 1.000 1.000

AV3 0.524 0.700 0.539 0.605 0.538 1 0.909 0.933

AV4 0.616 0.790 0.702 0.620 0.682 TLC, Accommodation Toward Local Culture; AV, Anti Violence; IH, Intellectual Humility; NC,
National Commitment; MOD_TLC, Moderation Accommodation Toward Local Culture;

AV5 0.881 0.825 0.887 0.798 0.834 MOD_AV, Moderation_ Anti Violence; MOD_NC, Moderation_ National Commitment; TL,

IH1 0.616 0.702 0.718 0.646 0.725 Tollerance.

IH2 0.678 0.622 0.803 0.674 0.684

1H3 0.861 0.802 0.898 0.764 0.871 Convergent Valldlty and Vahdlty are met. Discriminant

IH4 0.911 0.897 0.927 0.878 0.808 validity has been met.

IH5 0.917 0.878 0.934 0.859 0.826

IH6 0.714 0.663 0.785 0.641 0.719 Based on the analysis results in Table 5, the composite

NC1 0.898 0.887 0.900 0.920 0.812 reliability value of all constructs also exceeded 0.7.

NC2 0.719 0.743 0.723 0.882 0.700 This indicates that all constructs have met the required

NC3 0.760 0.788 0.748 0.869 0.790 reliability, so it can be concluded that all constructs were

NC4 0.769 0739 0.756 0.863 0709 reliable, while based on Cronbach’s alpha value, the

NC5 0.590 0.624 0.637 0.753 0.523 . .
performance was still below 0.7. It can be ignored. The

T 0.725 0.773 0.784 0.717 0.854 . . .
performance construct can still be considered reliable

TL2 0.588 0.718 0.652 0.666 0.742 o . .
because the reliability measurement using the composite

T3 0.717 0.715 0.805 0.710 0.901 Liabils lue i dered b h h liabili

—_ - o 05 DS LS reliability value '1s considere ’ etter t an' the reliability

S 0.785 0718 0.849 0.668 0.874 measurement using Cronbach’s alpha. With steps taken

TLC, accommodation toward local culture; AV, anti violence; IH, intellectual humility; NC,
national commitment; TL, tollerance.

the highest indicators in their constructs, not in other
constructs, so it can be stated that all indicators have met the
requirements of discriminant validity. For example, the TL5
indicator had a cross-loading of 0.874 to the construct (TL),
while for the other constructs, the cross-loading of TL5 was
lower than 0.874, which was 0.785 for the ABL construct,
0.718 for the AK, 0.849 for the IH and 0.668 for the KK, so that
it can be stated that the discriminant validity of the TL5 was
fulfilled.

The fourth step was to carry out construct reliability,
which can be assessed from Cronbach’s alpha value
and the composite reliability value of each construct.
The recommended value of composite reliability and
Cronbach’salphaismorethan0.7. However, in development
research, because the limit of the loading factor used is low
(0.5), the value of composite reliability and low Cronbach’s
alpha are still acceptable as long as the requirements for
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systematically, the preparation of the model has met the
requirements so that it can be continued with model
testing.

Relying on this research model, preparing religious moderation
education for young people is essential by combining various
approaches, including strengthening intellectual humility,
which will impact tolerance. The alternative is an integrative
religious moderation intervention, namely by combining
psychological and counter-ideological support programmes,
increasing critical, open and reflective thinking skills (Milla,
Putra & Umam 2019; Milla & Umam 2019), open-mindedness
as one of the intellectual humility abilities (Kruglanski et al.
2018), psychological support through identity strengthening
and counselling (Bouzar & Martin 2016) and an emphasis on
cognitive complexity In other research, young Indonesians
agree with tolerance as much as 93%; they view intolerance
as a terrible value (Pandey 2020). In future research, these
aspects will be considered to test the model of religious
moderation in youth.
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Conclusion

This study concludes that intellectual humility is needed to
mediate religious moderation, which consists of national
commitment, antiviolence and accommodation of local
culture towards youth tolerance. The data coding shows
that intellectual humility attitudes mediate antiviolence
attitudes towards groups and communities. Antiviolence
attitudes towards groups encourage accommodative attitudes
towards the local culture and impact tolerance in the aspect
of national commitment that strengthens tolerance with
mediation from intellectual humility. With this finding,
the religious moderation programme must consider the
integration of all disciplines in developing a model of
religious moderation that is relevant to the needs of
dynamic youth. The preparation of the model of religious
moderation in this research has fulfilled all the requirements,
s0 it can be continued for testing.

Theoretically and practically, this research contributes to
the development of a model of religious moderation which
is currently only dominated by faith and belief in the
teachings of the scriptures. The religious attitudes of young
people must be moderated with various instruments that
suit their unique and distinctive needs amidst the rapid
development of digitalization.
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Abstract

Religious moderation is a crucial issue, along with religious and cultural values that develop in
society. The success of religious moderation will significantly determine the tolerance attitude
of millennial Muslim youth mediated by intellectuals’ humility. This study aims to identify and
design a model of religious moderation on tolerance by mediating intellectual humility. The
research method uses mixed methods, data analysis uses Nvivo 12 plus to compile variable
nominations, and SEM PLS creates research models. There were 350 Indonesian youth
informants using interviews and focus group discussions. The results show that religious
moderation in youth, including national commitment, anti-violence, and acceptance of local
culture, can strengthen tolerance mediated by intellectual humility. The tolerance attitude
shows high and stable data and confirms the strengthening of religious moderation in young
people.

Contribution: This research has essential assistance in implementing religious moderation for
young people, which is currently the most prevalent issue in Indonesia. The world needs a
moderate religious attitude to become a middle ground for various religious and cultural

differences among people globally.

Keywords: Youth, Religious, Moderation, Tolerance, Intellectual Humility
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Introduction

In various parts of the world, the threat of conflict triggered by differences in ethnicity,
ethnicity, race, political affiliation, and religious sentiments is still prone to occur, leading to
the dominance of the majority over minorities (Rogers, 2018; Syarif, 2019; Yazdani, 2020).
Extreme religious attitudes and self-righteousness also cause this condition. Some countries
have problems with inter-religious relations; for example, the feud between Muslims and
Buddhists have occurred in Sri Lanka and Myanmar. Conflicts between Hindu and Muslim
groups in India arose as a result of mutual contempt between religious communities
(Frydenlund, 2015; Singh, 2018). This situation forces humanity into a situation of conflict and
even war that, which is exhausting. Several studies have found the role of faith-based
organisations and religious leaders in promoting peaceful conflict resolution through
mediation. Mediation can be done by increasing the meeting point between religious and
cultural values. This process is called moderation, choosing a middle way between conflict
resolution and peace and strengthening religious relations (Pajarianto, 2022; Pajarianto,
Pribadi, Sari, et al., 2022).

Indonesia has a critical demographic for conflict between adherents of one religion and
adherents of another religion due to its diversity of religions. Islam is the majority religion,
Catholicism, Protestantism, Hinduism, Buddhism, Confucianism, and beliefs that have lived
for centuries in the archipelago, not to mention hundreds of tribes with different languages.
Learning from conflicts that take advantage of religious sentiments, such as in Poso, Maluku,
Kalimantan, and other areas. Nowadays, tolerance is encouraged by the government and civil
society. A survey from Politica Research and Consulting (PRC), conducted by the Indonesian
Political Parameter (PPI) in 2022, showed that there is an increase in the value of the situation
of ethnic tolerance in Indonesia based on the assessment of these figures, which is 7.32, or in
the excellent category. Likewise, the situation of religious tolerance has a value of 6.85. Then
the security situation gets a score of 6.83 and the situation of the civil role (6.57), the situation

of human rights enforcement (6.05), and the economic situation (6.01) (Purwati et al., 2022).

Indonesia can be a model for managing potential religious and ethnic conflicts with
tolerant religious understanding, attitudes, and behaviour so that moderation becomes a unique

feature and process (Zakaria, 2020). As a result, religious moderation has become a national
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policy as a solution to prevent intolerance and radicalism (Subchi et al., 2022). Moderation is
the essence of Islam, which is very relevant in the context of diversity in all aspects, religion,
customs, ethnicity, and the nation itself (Dawing, 2017). Religious moderation has at least three
dimensions, namely: 1) national commitment; 2) non-violence; and 3) accommodating to local
culture. These three indicators can be used to identify how strong the religious moderation
practised by millennials in Indonesia is and how much vulnerability they have (Fahri & Zainuri,
2019). Millennials are defined as those born between 1980 and 1995 (Foot & Stoffman, 1996).
David Foot is a demographer who based his opinion on them as the “Baby Boom Echo.”
Millennials are said to have a common location in historical time, shaped by historical events
and experiences at that time (Gilleard, 2004). This conceptualization of "generation" is rooted
in Mannheim's theory or the sociology of generation, in which members of the same generation
share more than the same year of birth. As a result, the environment in which Millennials grew
up during their formative years influences their values, attitudes, and behaviour (Mannheim,
1984).

Several researchers have explored the issue of religious moderation, but in general, it is
still in the literature review and published in national journals. First, it was conducted by
Nuraliah Ali to measure religious moderation descriptively with limited indicators. More
indicators can be formulated to determine a person's perspective, attitudes, and religious
methods (Ali, 2020), or consider other variables as mediation. Second, according to Dodego,
religious moderation is needed by the Indonesian people because it is simple, and not rigid, and
promotes harmony (Dodego & Witro, 2020). Third, the study in Australia by Markus also
describes the potential discrimination of millennial youth, but they make good use of
opportunities and cultural diversity to understand differences (Markus, 2017). Fourth, Subchi
found that religiosity influences religious moderation, which is different from other findings
about the adverse effects of religiosity, especially the ritual dimension, on religious tolerance,
internally and externally (Subchi et al., 2022). Fifth, Wolhuter suggests developing a
coexistence model of worldviews and life (Wolhuter et al., 2014). This model evaluates

inclusivism, universalism, and pluralism, which have shortcomings.

Religious moderation is an essential issue in Indonesia's National Medium-Term
Development Plan. It is one of the crucial agendas in countering various acts of intolerance that

can occur in the largest multicultural country in the world, like Indonesia. From previous
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research (research gap) and the development of religious moderation discourse, researchers
developed a novelty by including intellectual humility to be considered as a mediation of
religious moderation with tolerance. Several recent studies have more specifically found the
effect of intellectual humility on religious tolerance. Humility and tolerance are different but
related concepts (Krumrei-Mancuso & Rouse, 2016). Openness and flexibility in thinking also
make it easier for individuals to see from the perspective of others; thus, intellectual humility
is more easily formed and strengthens tolerance (Church & Samuelson, 2016; Leary et al.,
2017). This study aims to identify indicators of the religious moderation model to strengthen
tolerance attitudes with intellectual humility mediation and to design a religious moderation

model to strengthen tolerance attitudes with intellectual humility mediation.

Methods

In general, this research will carry out the process of identifying and designing the model
(Thiagarajan et al., 1974). This study is qualitative-quantitative descriptive research with an
educational and religious approach by collecting various themes, cultural focuses, values, and
symbols in each domain (Spradley, 2016). The research model is an unbalanced mixed
combination model or concurrent embedded. The Concurrent embedded method is a research
method that combines qualitative and quantitative research methods by mixing both methods

unbalanced but independently to answer similar problem formulations (Sugiyono, 2017).

The data source in this study is the subject from which the data can be obtained (Arikunto,
2013; Moleong, 2007). Informants were identified using snowball sampling, and as many as
350 people were selected proportionally. In details, there are 100 students from the western
part of Indonesia, 150 students from the center, and 100 from the eastern part. Focus Group
Discussions (FGD) and interviews were used to collect data.

Data analysis was carried out using qualitative software, in this case, nVivo 12 plus, as a
computer assistance programme developed by QSR International to process data through
highlighting, writing notes, and linking ideas (Branddo, 2015; Edwards-Jones, 2014;
Goransson et al., 2007; Humble & Radina, 2019; Jackson, 2021). The stages of data analysis
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consist of; (1) collecting data, (2) organising data, (3) making memos, (4) coding data, (5)
analysing data, and (6) displaying data (Woolf & Silver, 2018).

To perform the modeling consists of (1) drawing a path diagram according to the research
model framework; (2) testing the outer model to assess the validity and reliability of indicators
in measuring the variables (constructs); (3) assessing the goodness of fit model to ensure that
the processed data fits the estimated model so that the sample used can provide an overview of
the actual population condition; and (4) testing the inner model, which is the stage of testing

the influence between variables as a tool to test research hypotheses (Ringle, 2015).

Findings and Discussion

This study's findings identify young Muslims' views towards tolerance, which are taken
from the religious perspective of the Indonesian people who prioritise moderate attitudes. The
researcher identifies the community's views, especially young Indonesians, towards tolerance.
In the end, this view is taken as the principle and value of the Indonesian people in their attitude,
especially towards the value of plurality.

Youth National Commitment

National commitment is an attachment to full responsibility to be loyal and grow self-
awareness as an Indonesian nation. Without a consistent national commitment from citizens,
the state cannot stand upright and achieve the aspirations and hopes of its people. National
commitment is related to the attitude of young people towards the symbols of the state and the
basic consensus, that is, the agreement of the entire Indonesian nation. Youth's national

commitment can be seen in Figure 2 below:
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Figure 2. National Commitment
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In Figure 2, the aspect of national commitment from students from the western, central,
and eastern parts of Indonesia is relatively the same, but the differences are not too significant.
However, there are some aspects to this finding. All young people do not agree with the
caliphate state because it contradicts the state ideology, namely Pancasila. Khilafah is one of
the most massive and crucial issues in Indonesia. One of the mass organisations carrying the
caliphate issue is Hizb ut-Tahrir, which claims that they are here to fight what they claim is a
secular-capitalist-nationalist system and considers Muslims who believe in democracy to be
kufr, infidels, or even apostates, and those who have embraced democracy. Deviate from the
faith (Valentine, 2010). The government dissolved HTI based on Government Regulation in
Law Number (Perppu) 2 of 2017, namely Law Number 17 of 2013 concerning Civil Society
Organizations (CSO). Through this Perppu, the government has the authority to prohibit
organisations that “spread ideological or philosophical doctrines that violate Pancasila and the
1945 Constitution”. Previous findings corroborate that as many as 81.5% of millennial youth
support and commit to the Unitary State of the Republic of Indonesia (IDN Research Institute,
2019). Meanwhile, all informants (100%) of young people also considered Pancasila to follow

Islamic teachings, and all informants recognised Pancasila as the state ideology.

Anti-Violence

Anti-violence is one of the pillars of religious moderation that young people must possess.
Even now, non-violent education is developing, which can also be called peaceful education,
and is done wholeheartedly to educate, not teach. In figure 3, young people's attitudes towards

non-violence are shown.
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Figure 3. Attitude of Anti-Violence
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In the picture above, young people from western, central, and eastern Indonesia generally
show an anti-violence attitude. They will not mediate conflict (4%) if it is on a scale that the
local government can handle. If the conflict is widespread, 20% of youth informants from
Eastern Indonesia will become mediators in the event of a conflict. 2% of informants are willing
to commit acts of violence. They will do so if the religion they believe in is disturbed from the
outside. All the informants indicated that they would not do any damage even though there are
illegal places of worship and would leave it to the government to complete the legality. While
attitudes towards violent behaviour are often associated with religion, they disagree. Religion

does not teach violence against followers of other religions or houses of worship.

The data explains that young Indonesians have shown a positive attitude toward fighting
violence in the name of religion. Violence deviates from behavioural norms, passion, intensity,
or attitude polarity (A. W. Kruglanski & Orehek, 2012). In this case, violent extremism can be
explained as firmness of belief, willingness to defend a position, firmness of opinion, and using
violent means. They tend to refuse and position themselves as mediators in every conflict.

Youth Attitudes Towards Local Culture

Local cultural diversity is a social phenomenon that can shape each region's cultural
character and image. Every society has a local culture inherent in the community, including
young people. Local culture arises when residents of an area already have the same mindset

and social life, so it becomes a habit that distinguishes them from other residents.

10
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Figure 4. The attitude of accommodation toward local culture
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In Figure 4, young people's answers to the culture generally show the same character.
There are indicators of a strengthened attitude of respect for local culture, which is the
fundamental value of their lives. Young people from eastern Indonesia showed a higher attitude
towards houses of worship with cultural themes (20%). Furthermore, regarding tolerance of
various cultures that grow in their environment, young people from eastern Indonesia also show
a higher attitude, as much as 24.44%. It is because, in eastern Indonesia, various local cultures
are still relatively well preserved and live in a pluralistic socio-religious situation. Likewise,

for respect for culture, young people from eastern Indonesia, with 22.22%.

Local culture, in several studies, can be used as a glue for differences between religions
and become unique in Indonesia (Pajarianto, Pribadi, & Sari, 2022; Pajarianto, Pribadi, Sari, et
al., 2022). Moderate people tend to be more accepting of local traditions and culture in their
religious behaviour as long as they do not conflict with the central teachings of religion.
Indonesian society is rich in local culture that adapts and manages resources for mutual
prosperity (Pesurnay, 2018), often associated with myths even though it grows dynamically
following human innovation and creativity (Effendi, 2019). It is essential to revitalise local
culture by strengthening tolerance for various Indonesian treasures.

Youth Tolerance
Young people today live in a very fast-paced world, especially with the development of

technology and digital information. Apart from having negative potential, this development

has a positive impact on their perspective on humans or different groups.

12
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261 Figure 5. Youth Tolerance
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The informants' answers on the tolerance attitudes of young people show that there are
different perceptions and answers about tolerance. Informants from western Indonesia
indicated that; they believe that people from different sects/schools can become good citizens
(9.80%) while not sure about the value (9.80). Do not believe people of different religions to
be good citizens (7.84%); believe people of different religions to be good citizens (11.76%). It
does not support the construction of places of worship (1.96%) but supports the construction
of places of worship (17.65%). Other schools and organisations make me uncomfortable
(1.96%); other schools and organisations make me comfortable (17.65%). The participants also
do not feel comfortable with other groups (0%) and feel comfortable with other religious
groups (21.57%).

Central Indonesian informants indicate that; they do not believe that people from different
sects/schools can become good citizens (12.24%) and believe in values (18.16%). They do not
believe people of different religions to be good citizens (10.20%). They do not believe people
of different religions to be good citizens (10.20%). It does not support the construction of places
of worship (6.12%) but supports the construction of places of worship (14.24%). They are not
comfortable with other schools and organisations (4.08%) and feel comfortable with other
schools and organisations (16.33%). Do not feel comfortable with other groups (4%) and feel

comfortable with other religious groups (14.29%).

Eastern Indonesia informants indicate that; they do not believe that people from different
sects/schools can become good citizens (4.08%) and believe in values (16.33%). They do not
believe people of different religions to be good citizens (0%); they believe people of different
religions to be good citizens (20.41%). It does not support the construction of places of worship
(4.08%) but supports the construction of places of worship (14.29%). Do not feel comfortable
with other schools and organisations (14.29%) or with other schools and organisations
(16.33%). Do not feel comfortable with other groups (12.24%) and feel comfortable with other
religious groups (8.16%).

The attitude of not believing people of different religions are not good citizens because

certain sects or groups are not in line with the Indonesian government system, thus judging that
the views of these groups are limited and only seeing them from one religious perspective.

14
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Whereas religions worldwide have the resources to respect religious freedom (Karkkéainen,
2017), and have universal views whose values can be accepted by all religious adherents.

The Attitude of Young People's Intellectual Humanity

Intellectual humility (intellectually) is often considered one factor in how someone learns
something new because humility involves acknowledging one's limitations, including
ignorance of something. Young people must have this attitude as social skills are needed in the
field of work or to stem the flow of radicalism that can arise from an attitude of self-
righteousness and claiming that others are wrong. Thus, this attitude is very relevant as a

mainstream viewpoint among young people.
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Figure 6. The attitude of intellectual humility
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In Figure 6, Muslim youth informants have several variants of attitudes towards different
views, seen from; western Indonesian informants are motivated to learn if they do not
understand (20%), do not mind being taught (20%), welcome new views (20%), are open to
revising their views (20%) are offended when someone disagrees (4%), and are not offended
by people who disagree (16%). In this aspect, all informants do not mind being given
information, taught, and learning from others, as well as welcoming new views even though
they are different. It can also be seen in the readiness of all informants to revise their views if
they are wrong, which indicates that young people's intellectual humility is high and stable. It

is not much different from the informants in the central and eastern parts.

These results are relevant to several findings on humility and religiosity regarding religious
tolerance (Hook et al., 2017; Krumrei-Mancuso, 2018; Leary et al., 2017; Rodriguez et al.,
2017; Zhang et al., 2018). From these results, it can be concluded that there is a successful
application of the concept of religious moderation (Muhtifah et al., 2021). Thus, intellectual
humility is easier to form and strengthens tolerance (Church & Samuelson, 2016; Leary et al.,
2017). 1t is what can be offered because, from the research results, the potential for young
people to be exposed to radicalism is also quite high (Nafi’a et al., 2022). Nowadays,
intellectual humility in religion is tough to find, so what happens is that you feel self-righteous,
which makes you easy to disbelieve in others and makes it challenging to dialogue with other
religions. In the end, it is social learning.

Developing a Model of Religious Moderation for Young People

Modeling by considering the stages in the PLS-SEM analysis (Ringle, 2015). The first step
is CFA analysis with the Smart PLS program, consisting of several stages: Convergent
Validity, Discriminant Validity, and Composite Reliability. The results of the PLS analysis can
be used to test the research hypothesis if all indicators in the PLS model have met the
requirements of convergent validity, discriminant validity, and composite reliability. The
estimation results of the PLS model with algorithmic techniques can be seen in the following

figure:
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Figure 4.5 Estimation Results of the PLS Algorithm Model
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In the second step, the researcher conducted a convergent validity test by looking at
the loading factor value of each indicator on the construct. Because this is confirmatory, the
limit for the loading factor used is 0.7. The loading factor value can be seen in the following
table:
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380 Table 1. Loading Factor Value on Convergent Validity Test
Variable Indicator Loading Factor Cut Value Conv<-ar-gent
Validity
NC-1 0.920 0.7 valid
NC-2 0.882 0.7 valid
National Commitment NC-3 0.869 0.7 valid
NC-4 0.863 0.7 valid
NC-5 0.753 0.7 valid
TLC-1 0.872 0.7 valid
TLC-2 0.797 0.7 valid
Acommodation
Toward Local Culture TLC3 0.790 o7 valid
TLC-4 0.828 0.7 valid
TLC-5 0.823 0.7 valid
AV-1 0.888 0.7 valid
AV-2 0.842 0.7 valid
Anti Violence AV-3 0.700 0.7 valid
AV-4 0.790 0.7 valid
AV-5 0.825 0.7 valid
IH-1 0.718 0.7 valid
1H-2 0.803 0.7 valid
Intellectual Humality I3 0.8% o7 valfd
IH-4 0.927 0.7 valid
IH-5 0.934 0.7 valid
IH-6 0.785 0.7 valid
TL-1 0.854 0.7 valid
TL-2 0.742 0.7 valid
Tolerance TL-3 0.901 0.7 valid
TL-4 0.907 0.7 valid
TL-5 0.874 0.7 valid

381  Source: processed data (2022)

382
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Based on the analysis in the table above, the results show that all indicators have a loading
factor value > 0.7, which means that all indicators can be used to measure the construct; no
indicators must be excluded because all indicators have met the validity criteria required. In
addition to looking at the loading factor value of each indicator, convergent validity must also
be assessed from the AVE value of each construct; all constructs in the PLS model are declared
to have met convergent validity if the AVE value of each construct is > 0.5. The complete AVE
value of each construct can be seen in the following table:
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391 Table 4.1 Construct AVE Value

Construct Average Variance Extracted (AVE)

ABL 0,676

AK 0,659

IH 0,719

KK 0,739

MOD_ABL 1,000

MOD_AK 1,000

MOD_KK 1,000

TL 0,736

392 Source: processed data (2022)

393
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Based on the results of the PLS analysis in table 4.9 above, after invalid indicators were
removed from the model, all indicators were valid in measuring the construct. Then, assessed
from the AVE value, all constructs also had an AVE value exceeding 0.5, which means that all
construct indicators have met the required convergent validity criteria. The analysis stage is
continued at the discriminant validity test stage.

The third step, discriminant validity, is carried out to ensure that each concept of each
latent variable is different from the other variables. The model has good discriminant validity
if the AVE square value of each exogenous construct exceeds the correlation between the
construct and other constructs. The results of the discriminant validity test are obtained as

follows:
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Table 4.2 Discriminant Validity according to the Fornell Larcker Test

ABL AK IH KK MOD_AB MOD_A MOD_K . AVE
L K K
ABL 0.822 0.822
AK 0.882 0.812 0.812
IH 0.931 0.904 0.848 0.848
KK 0.879 0.888 0.882 0.859 0.859
MOD_AB - - - - 1.000 1.000
L 0.794 0.812 0.735 0.781
MOD_AK - - - - 0.984 1.000 1.000
0.801 0.814 0.725 0.798
MOD_KK - - - - 0.986 0.989 1.000 1.000
0.786 0.813 0.725 0.781
TL 0.842 0.862 0.915 0.834 -0.706 -0.701 -0.709 0.858

Source: processed data (2022)
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Based on the results of the discriminant validity test in the table above, it is found that the
square root value of the AVE of all constructs consistently exceeds the correlation coefficient
of the construct with other constructs. So it can be concluded that all constructs in this PLS

model have met the required discriminant validity.

In addition to using the Fornell-Larcker method, discriminant validity can be seen from
the cross-loading value of each indicator to the construct. The indicator is declared to meet the
discriminant validity criteria if the cross-loading indicator to the construct is higher than the

cross-loading indicator value to other constructs.
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Table 4.3 Discriminant Validity according to Cross Loading value

ABL AK IH KK TL
ABL1 0,872 0,871 0,852 0,803 0,719
ABL2 0,797 0,650 0,652 0,607 0,584
ABL3 0,790 0,650 0,712 0,647 0,663
ABL4 0,828 0,718 0,781 0,847 0,694
ABLS5 0,823 0,722 0,808 0,693 0,777
AK1 0,794 0,888 0,777 0,831 0,722
AK2 0,698 0,842 0,703 0,716 0,674
AK3 0,524 0,700 0,539 0,605 0,538
AK4 0,616 0,790 0,702 0,620 0,682
AK5 0,881 0,825 0,887 0,798 0,834
IH1 0,616 0,702 0,718 0,646 0,725
IH2 0,678 0,622 0,803 0,674 0,684
IH3 0,861 0,802 0,898 0,764 0,871
1H4 0911 0,897 0,927 0,878 0,808
IH5 0,917 0,878 0,934 0,859 0,826
IH6 0,714 0,663 0,785 0,641 0,719
KK1 0,898 0,887 0,900 0,920 0,812
KK2 0,719 0,743 0,723 0,882 0,700
KK3 0,760 0,788 0,748 0,869 0,790
KK4 0,769 0,739 0,756 0,863 0,709
KKS5 0,590 0,624 0,637 0,753 0,523
TL1 0,725 0,773 0,784 0,717 0,854
TL2 0,588 0,718 0,652 0,666 0,742
TL3 0,717 0,715 0,805 0,710 0,901
TL4 0,778 0,779 0,821 0,813 0,907
TLS5 0,785 0,718 0,849 0,668 0,874
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The results of the two discriminant validity tests show that the outer PLS model has met
the required discriminant validity criteria. Based on the results of the discriminant validity test
in table 4.11 above, it can be seen that all indicators have the highest indicators in their
constructs, not in other constructs, so it can be stated that all indicators have met the
requirements of discriminant validity. For example, the TL5 indicator has a cross-loading of
0.874 to the construct (TL). , while for the other constructs, the cross loading of TL5 is lower
than 0.874, which is 0.785 for the ABL construct, 0.718 for the AK, 0.849 for the IH, and 0.668
for the KK so that it can be stated that the discriminant validity of the TL5 is fulfilled.

The fourth step is to carry out construct reliability, which can be assessed from
Cronbach’s Alpha value and the Composite Reliability value of each construct. The
recommended value of composite reliability and Cronbach's alpha is more than 0.7. However,
in development research, because the limit of the loading factor used is low (0.5), the value of
composite reliability and low Cronbach alpha are still acceptable as long as the requirements
for convergent validity and validity are met. Discriminant has been met.
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443 Table 4.5. Composite Reliability
Cronbach's Alpha Composite Reliability

ABL 0,880 0,913

AK 0,869 0,906

IH 0,920 0,938

KK 0,911 0,934

MOD_ABL 1,000 1,000

MOD_AK 1,000 1,000

MOD_KK 1,000 1,000

TL 0,909 0,933

444  Source: processed data (2022)
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Based on the analysis results in table 4.12 above, the composite reliability value of all
constructs has also exceeded 0.7. It indicates that all constructs have met the required
reliability, so it can be concluded that all constructs are reliable, while based on Cronbach's
alpha value, the performance is still below 0. 7. It can be ignored. The performance construct
can still be considered reliable because the reliability measurement using the composite
reliability value is considered better than the reliability measurement using Cronbach's alpha.
With steps taken systematically, the preparation of the model has met the requirements so that

it can be continued with model testing.

Relying on this research model, preparing religious moderation education for young
people is essential by combining various approaches, including strengthening intellectual
humility, which will impact tolerance. The alternative is an integrative youth religious
moderation intervention, namely by combining psychological and counter-ideological support
programs, increasing critical, open, and reflective thinking skills (Milla et al., 2019; Milla &
Umam, 2019), open-mindedness as one of the intellectual humility abilities (A. Kruglanski et
al., 2018), psychological support through identity strengthening and counselling (Bouzar &
Martin, 2016), and an emphasis on cognitive complexity In other research, young Indonesians
agree with tolerance as much as 93%; they view intolerance as a terrible value (Pandey, 2020).
In future research, these aspects will be considered to test the model of religious moderation in

youth.

Conclusion

This study concludes that intellectual humility is needed to mediate religious moderation,
which consists of national commitment, anti-violence, and accommodation of local culture
toward youth tolerance. From the coding of the data, it is found that intellectual humanity
attitudes mediate anti-violence attitudes towards groups and communities; anti-violence
attitudes towards groups encourage accommodative attitudes towards the local culture and
impact tolerance. In the aspect of national commitment that strengthens tolerance with
mediation from intellectual humility. With this finding, the religious moderation program must
consider the integration of all disciplines in developing a model of religious moderation that is
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relevant to the needs of dynamic youth. The model of religious moderation has met the
requirements so that it can be continued for testing.

Theoretically and practically, this research contributes to the development of a model of
religious moderation which is currently only dominated by the approach of faith and belief in
the teachings of the scriptures. The religious attitudes of young people must be moderated with
various instruments according to their unique and unique needs amid the rapid development of

digitalization.
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Youth Religious Moderation Model and Tolerance Strengthening Through Intellectual
Humility

Abstract

Religious moderation is a crucial issue, along with religious and cultural values that develop in
society. The success of religious moderation will significantly determine the tolerance attitude
of millennial Muslim youth mediated by intellectuals’ humility. This study aims to identify and
design a model of religious moderation on tolerance by mediating intellectual humility. The
research method uses mixed methods, data analysis uses Nvivo 12 plus to compile variable
nominations, and SEM PLS creates research models. There were 350 Indonesian youth
informants using interviews and focus group discussions. The results show that religious
moderation in youth, including national commitment, anti-violence, and acceptance of local
culture, can strengthen tolerance mediated by intellectual humility. The tolerance attitude
shows high and stable data and confirms the strengthening of religious moderation in young
people.

Contribution: This research has essential assistance in implementing religious moderation for
young people, which is currently the most prevalent issue in Indonesia. The world needs a
moderate religious attitude to become a middle ground for various religious and cultural

differences among people globally.

Keywords: Youth, Religious, Moderation, Tolerance, Intellectual Humility
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Introduction

In various parts of the world, the threat of conflict triggered by differences in ethnicity,
ethnicity, race, political affiliation, and religious sentiments is still prone to occur, leading to
the dominance of the majority over minorities (Rogers, 2018; Syarif, 2019; Yazdani, 2020).
Extreme religious attitudes and self-righteousness also cause this condition. Some countries
have problems with inter-religious relations; for example, the feud between Muslims and
Buddhists have occurred in Sri Lanka and Myanmar. Conflicts between Hindu and Muslim
groups in India arose as a result of mutual contempt between religious communities
(Frydenlund, 2015; Singh, 2018). This situation forces humanity into a situation of conflict and
even war that, which is exhausting. Several studies have found the role of faith-based
organizations and religious leaders in promoting peaceful conflict resolution through
mediation. Mediation can be done by increasing the meeting point between religious and
cultural values. This process is called moderation, choosing a middle way between conflict
resolution and peace and strengthening religious relations (Pajarianto, 2022; Pajarianto,
Pribadi, Sari, et al., 2022).

Indonesia has a critical demographic for conflict between adherents of one religion and
adherents of another religion due to its diversity of religions. Islam is the majority religion,
Catholicism, Protestantism, Hinduism, Buddhism, Confucianism, and beliefs that have lived
for centuries in the archipelago, not to mention hundreds of tribes with different languages.
ILearning from conflicts that take advantage of religious sentiments, such as in Poso, Maluku,
Kalimantan, and other areas. Nowadays, tolerance is encouraged by the government and civil
society. A survey from Political Research and Consulting (PRC), conducted by the Indonesian
Political Parameter (PPI) in 2022, showed that there is an increase in the value of the situation
of ethnic tolerance in Indonesia based on the assessment of these figures, which is 7.32, or in
the excellent category. Likewise, the situation of religious tolerance has a value of 6.85. Then
the security situation gets a score of 6.83 and the situation of the civil role (6.57), the situation

of human rights enforcement (6.05), and the economic situation (6.01) (Purwati et al., 2022).

Indonesia can be a model for managing potential religious and ethnic conflicts with
tolerant religious understanding, attitudes, and behaviour so that moderation becomes a unique

feature and process (Zakaria, 2020). |As a result, religious moderation has become a national

[Commented [A1]: What is your reason for stating this?

)

Commented [A2]: What is your basis for stating that there
is a conflict of religious sentiment in the area? Show some
references or data that corroborate the statement

Commented [A3]: This statement contrasts with the
statement in the first sentence in the second paragraph




61
62
63
64
65
66
67
68
69
70
71
72
73
74
75
76
77
78
79
80
81
82
83
84
85
86
87
88
89
90
91
92
93

Peer Review Round 1 Manuscript ID 8196
HTS
Abstract: 172 words; Main Text: 4596 words; References: 53; Tables: 5; Figures: 6

policy as a solution to prevent intolerance and radicalism (Subchi et al., 2022). Moderation is
the essence of Islam, which is very relevant in the context of diversity in all aspects, religion,
customs, ethnicity, and the nation itself (Dawing, 2017). Religious moderation has at least three
dimensions, namely: 1) national commitment; 2) non-violence; and 3) accommodating to local
culture. These three indicators can be used to identify how strong the religious moderation
practised by millennials in Indonesia is and how much vulnerability they have (Fahri & Zainuri,
2019). Millennials are defined as those born between 1980 and 1995 (Foot & Stoffman, 1996).
David Foot is a demographer who based his opinion on them as the “Baby Boom Echo.”
Millennials are said to have a common location in historical time, shaped by historical events
and experiences at that time (Gilleard, 2004). This conceptualization of "generation" is rooted
in Mannheim's theory or the sociology of generation, in which members of the same generation
share more than the same year of birth. As a result, the environment in which Millennials grew
up during their formative years influences their values, attitudes, and behaviour (Mannheim,
1984).

Several researchers have explored the issue of religious moderation, but in general, it is
still in the literature review and published in national journals. First, it was conducted by
Nuraliah Ali to measure religious moderation descriptively with limited indicators. More
indicators can be formulated to determine a person's perspective, attitudes, and religious
methods (Ali, 2020), or consider other variables as mediation. lSecond], according to Dodego,
religious moderation is needed by the Indonesian people because it is simple, and not rigid, and
promotes harmony (Dodego & Witro, 2020). [Third, the study in Australia by Markus also
describes the potential discrimination of millennial youth, but they make good use of
opportunities and cultural diversity to understand differences (Markus, 2017). [Fourth], Subchi
found that religiosity influences religious moderation, which is different from other findings
about the adverse effects of religiosity, especially the ritual dimension, on religious tolerance,
internally and externally (Subchi et al., 2022). |Fifth], Wolhuter suggests developing a
coexistence model of worldviews and life (Wolhuter et al., 2014). This model evaluates

inclusivism, universalism, and pluralism, which have shortcomings.

Religious moderation is an essential issue in Indonesia's National Medium-Term
Development Plan. It is one of the crucial agendas in countering various acts of intolerance that

can occur in the largest multicultural country in the world, like Indonesia. From previous
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research (research gap) and the development of religious moderation discourse, researchers
developed a novelty by including intellectual humility to be considered as a mediation of
religious moderation with tolerance. Several recent studies have more specifically found the
effect of intellectual humility on religious tolerance. Humility and tolerance are different but
related concepts (Krumrei-Mancuso & Rouse, 2016). Openness and flexibility in thinking also
make it easier for individuals to see from the perspective of others; thus, intellectual humility
is more easily formed and strengthens tolerance (Church & Samuelson, 2016; Leary et al.,
2017). This study aims to identify indicators of the religious moderation model to strengthen
tolerance attitudes with \intellectual humility ]mediation and to design a religious moderation

model to strengthen tolerance attitudes with intellectual humility mediation.

Methods

In general, this research will carry out the process of identifying and designing the model
(Thiagarajan et al., 1974). This study is qualitative-quantitative descriptive research with an
educational and religious approach by collecting various themes, cultural focuses, values, and
symbols in each domain (Spradley, 2016). The research model is an unbalanced mixed
combination model or concurrent embedded. The Concurrent embedded method is a research
method that combines qualitative and quantitative research methods by mixing both methods

unbalanced but independently to answer similar problem formulations (Sugiyono, 2017).

The data source in this study is the subject from which the data can be obtained (Arikunto,
2013; Moleong, 2007). Informants were identified using snowball sampling, and as many as
350 people were selected proportionally. In details, there are 100 students from the western
part of Indonesia, 150 students from the center, and 100 from the eastern part. Focus Group
Discussions (FGD) and interviews were used to collect data.

Data analysis was carried out using qualitative software, in this case, nVivo 12 plus, as a
computer assistance programme developed by QSR International to process data through
highlighting, writing notes, and linking ideas (Branddo, 2015; Edwards-Jones, 2014;
Goransson et al., 2007; Humble & Radina, 2019; Jackson, 2021). The stages of data analysis
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consist of; (1) collecting data, (2) organizing data, (3) making memos, (4) coding data, (5)
analyzing data, and (6) displaying data (Woolf & Silver, 2018).

To perform the modeling consists of (1) drawing a path diagram according to the research
model framework; (2) testing the outer model to assess the validity and reliability of indicators
in measuring the variables (constructs); (3) assessing the goodness of fit model to ensure that
the processed data fits the estimated model so that the sample used can provide an overview of
the actual population condition; and (4) testing the inner model, which is the stage of testing

the influence between variables as a tool to test research hypotheses (Ringle, 2015).

Findings and Discussion

This study's findings identify young Muslims' views towards tolerance, which are taken
from the religious perspective of the Indonesian people who prioritise moderate attitudes. The
researcher identifies the community's views, especially young Indonesians, towards tolerance.
In the end, this view is taken as the principle and value of the Indonesian people in their attitude,
especially towards the value of plurality.

Youth National Commitment

National commitment is an attachment to full responsibility to be loyal and grow self-
awareness as an Indonesian nation. Without a consistent national commitment from citizens,
the state cannot stand upright and achieve the aspirations and hopes of its people. National
commitment is related to the attitude of young people towards the symbols of the state and the
basic consensus, that is, the agreement of the entire Indonesian nation. Youth's national

commitment can be seen in Figure 2 below:
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Figure 2. National Commitment
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In Figure 2, the aspect of national commitment from students from the western, central,
and eastern parts of Indonesia is relatively the same, but the differences are not too significant.
However, there are some aspects to this finding. All young people do not agree with the
caliphate state because it contradicts the state ideology, namely Pancasila. Khilafah is one of
the most massive and crucial issues in Indonesia. One of the mass organisations carrying the
caliphate issue is Hizb ut-Tahrir, which claims that they are here to fight what they claim is a
secular-capitalist-nationalist system and considers Muslims who believe in democracy to be
kufr, infidels, or even apostates, and those who have embraced democracy. Deviate from the
faith (Valentine, 2010). The government dissolved HTI based on Government Regulation in
Law Number (Perppu) 2 of 2017, namely Law Number 17 of 2013 concerning Civil Society
Organizations (CSO). Through this Perppu, the government has the authority to prohibit
organisations that “spread ideological or philosophical doctrines that violate Pancasila and the
1945 Constitution”. Previous findings corroborate that as many as 81.5% of millennial youth
support and commit to the Unitary State of the Republic of Indonesia (IDN Research Institute,
2019). Meanwhile, all informants (100%) of young people also considered Pancasila to follow

Islamic teachings, and all informants recognised Pancasila as the state ideology.

Anti-Violence

Anti-violence is one of the pillars of religious moderation that young people must possess.
Even now, non-violent education is developing, which can also be called peaceful education,
and is done wholeheartedly to educate, not teach. In figure 3, young people's attitudes towards

non-violence are shown.
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Figure 3. Attitude of Anti-Violence
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In the picture above, young people from western, central, and eastern Indonesia generally
show an anti-violence attitude. They will not mediate conflict (4%) if it is on a scale that the
local government can handle. If the conflict is widespread, 20% of youth informants from
Eastern Indonesia will become mediators in the event of a conflict. 2% of informants are willing
to commit acts of violence. They will do so if the religion they believe in is disturbed from the
outside. All the informants indicated that they would not do any damage even though there are
illegal places of worship and would leave it to the government to complete the legality. While
attitudes towards violent behaviour are often associated with religion, they disagree. Religion

does not teach violence against followers of other religions or houses of worship.

The data explains that young Indonesians have shown a positive attitude toward fighting
violence in the name of religion. Violence deviates from behavioural norms, passion, intensity,
or attitude polarity (A. W. Kruglanski & Orehek, 2012). In this case, violent extremism can be
explained as firmness of belief, willingness to defend a position, firmness of opinion, and using
violent means. They tend to refuse and position themselves as mediators in every conflict.

Youth Attitudes Towards Local Culture

Local cultural diversity is a social phenomenon that can shape each region's cultural
character and image. Every society has a local culture inherent in the community, including
young people. Local culture arises when residents of an area already have the same mindset

and social life, so it becomes a habit that distinguishes them from other residents.
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Figure 4. The attitude of accommodation toward local culture
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In Figure 4, young people's answers to the culture generally show the same character.
There are indicators of a strengthened attitude of respect for local culture, which is the
fundamental value of their lives. Young people from eastern Indonesia showed a higher attitude
towards houses of worship with cultural themes (20%). Furthermore, regarding tolerance of
various cultures that grow in their environment, young people from eastern Indonesia also show
a higher attitude, as much as 24.44%. It is because, in eastern Indonesia, various local cultures
are still relatively well preserved and live in a pluralistic socio-religious situation. Likewise,

for respect for culture, young people from eastern Indonesia, with 22.22%.

Local culture, in several studies, can be used as a glue for differences between religions
and become unique in Indonesia (Pajarianto, Pribadi, & Sari, 2022; Pajarianto, Pribadi, Sari, et
al., 2022). Moderate people tend to be more accepting of local traditions and culture in their
religious behaviour as long as they do not conflict with the central teachings of religion.
Indonesian society is rich in local culture that adapts and manages resources for mutual
prosperity (Pesurnay, 2018), often associated with myths even though it grows dynamically
following human innovation and creativity (Effendi, 2019). It is essential to revitalise local
culture by strengthening tolerance for various Indonesian treasures.

Youth Tolerance
Young people today live in a very fast-paced world, especially with the development of

technology and digital information. Apart from having negative potential, this development

has a positive impact on their perspective on humans or different groups.

12
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261 Figure 5. Youth Tolerance
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The informants' answers on the tolerance attitudes of young people show that there are
different perceptions and answers about tolerance. Informants from western Indonesia
indicated that; they believe that people from different sects/schools can become good citizens
(9.80%) while not sure about the value (9.80). Do not believe people of different religions to
be good citizens (7.84%); believe people of different religions to be good citizens (11.76%). It
does not support the construction of places of worship (1.96%) but supports the construction
of places of worship (17.65%). Other schools and organisations make me uncomfortable
(1.96%); other schools and organisations make me comfortable (17.65%). The participants also
do not feel comfortable with other groups (0%) and feel comfortable with other religious
groups (21.57%).

Central Indonesian informants indicate that; they do not believe that people from different
sects/schools can become good citizens (12.24%) and believe in values (18.16%). They do not
believe people of different religions to be good citizens (10.20%). They do not believe people
of different religions to be good citizens (10.20%). It does not support the construction of places
of worship (6.12%) but supports the construction of places of worship (14.24%). They are not
comfortable with other schools and organisations (4.08%) and feel comfortable with other
schools and organisations (16.33%). Do not feel comfortable with other groups (4%) and feel

comfortable with other religious groups (14.29%).

Eastern Indonesia informants indicate that; they do not believe that people from different
sects/schools can become good citizens (4.08%) and believe in values (16.33%). They do not
believe people of different religions to be good citizens (0%); they believe people of different
religions to be good citizens (20.41%). It does not support the construction of places of worship
(4.08%) but supports the construction of places of worship (14.29%). Do not feel comfortable
with other schools and organisations (14.29%) or with other schools and organisations
(16.33%). Do not feel comfortable with other groups (12.24%) and feel comfortable with other
religious groups (8.16%).

The attitude of not believing people of different religions are not good citizens because

certain sects or groups are not in line with the Indonesian government system, thus judging that
the views of these groups are limited and only seeing them from one religious perspective.

14
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Whereas religions worldwide have the resources to respect religious freedom (Karkkéainen,
2017), and have universal views whose values can be accepted by all religious adherents.

The Attitude of Young People’s Intellectual Humanity

Intellectual humility (intellectually) is often considered one factor in how someone learns
something new because humility involves acknowledging one's limitations, including
ignorance of something. Young people must have this attitude as social skills are needed in the
field of work or to stem the flow of radicalism that can arise from an attitude of self-
righteousness and claiming that others are wrong. Thus, this attitude is very relevant as a

mainstream viewpoint among young people.
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Figure 6. The attitude of intellectual humility
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In Figure 6, Muslim youth informants have several variants of attitudes towards different
views, seen from; western Indonesian informants are motivated to learn if they do not
understand (20%), do not mind being taught (20%), welcome new views (20%), are open to
revising their views (20%) are offended when someone disagrees (4%), and are not offended
by people who disagree (16%). In this aspect, all informants do not mind being given
information, taught, and learning from others, as well as welcoming new views even though
they are different. It can also be seen in the readiness of all informants to revise their views if
they are wrong, which indicates that young people's intellectual humility is high and stable. It

is not much different from the informants in the central and eastern parts.

These results are relevant to several findings on humility and religiosity regarding religious
tolerance (Hook et al., 2017; Krumrei-Mancuso, 2018; Leary et al., 2017; Rodriguez et al.,
2017; Zhang et al., 2018). From these results, it can be concluded that there is a successful
application of the concept of religious moderation (Muhtifah et al., 2021). Thus, intellectual
humility is easier to form and strengthens tolerance (Church & Samuelson, 2016; Leary et al.,
2017). 1t is what can be offered because, from the research results, the potential for young
people to be exposed to radicalism is also quite high (Nafi’a et al., 2022). Nowadays,
intellectual humility in religion is tough to find, so what happens is that you feel self-righteous,
which makes you easy to disbelieve in others and makes it challenging to dialogue with other
religions. In the end, it is social learning.

Developing a Model of Religious Moderation for Young People

Modeling by considering the stages in the PLS-SEM analysis (Ringle, 2015). The first step
is CFA analysis with the Smart PLS program, consisting of several stages: Convergent
Validity, Discriminant Validity, and Composite Reliability. The results of the PLS analysis can
be used to test the research hypothesis if all indicators in the PLS model have met the
requirements of convergent validity, discriminant validity, and composite reliability. The
estimation results of the PLS model with algorithmic techniques can be seen in the following

figure:
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In the second step, the researcher conducted a convergent validity test by looking at
the loading factor value of each indicator on the construct. Because this is confirmatory, the
limit for the loading factor used is 0.7. The loading factor value can be seen in the following
table:
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380 Table 1. Loading Factor Value on Convergent Validity Test
Variable Indicator Loading Factor Cut Value Conv<-ar-gent
Validity
NC-1 0.920 0.7 valid
NC-2 0.882 0.7 valid
National Commitment NC-3 0.869 0.7 valid
NC-4 0.863 0.7 valid
NC-5 0.753 0.7 valid
TLC-1 0.872 0.7 valid
Acommodation o2 0797 o vaI!d  Commented [A13]: 2

Toward Local Culture TLC3 0.790 o7 valid
TLC-4 0.828 0.7 valid
TLC-5 0.823 0.7 valid
AV-1 0.888 0.7 valid
AV-2 0.842 0.7 valid
Anti-Violence AV-3 0.700 0.7 valid
AV-4 0.790 0.7 valid
AV-5 0.825 0.7 valid
IH-1 0.718 0.7 valid
1H-2 0.803 0.7 valid

Intellectual Humality s 0.8% o7 Valfd  Commented [A14]: Humality or humility?
IH-4 0.927 0.7 valid
IH-5 0.934 0.7 valid
IH-6 0.785 0.7 valid
TL-1 0.854 0.7 valid
TL-2 0.742 0.7 valid
Tolerance TL-3 0.901 0.7 valid
TL-4 0.907 0.7 valid
TL-5 0.874 0.7 valid

381  Source: processed data (2022)

382
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Based on the analysis in the table above, the results show that all indicators have a loading
factor value > 0.7, which means that all indicators can be used to measure the construct; no
indicators must be excluded because all indicators have met the validity criteria required. In
addition to looking at the loading factor value of each indicator, convergent validity must also
be assessed from the AVE value of each construct; all constructs in the PLS model are declared
to have met convergent validity if the AVE value of each construct is > 0.5. The complete AVE
value of each construct can be seen in the following table:
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391 Table 4.1 Construct AVE Value

Construct Average Variance Extracted (AVE)

ABL 0,676

AK 0,659

IH 0,719

KK 0,739

MOD_ABL 1,000

MOD_AK 1,000

MOD_KK 1,000

TL 0,736

392 Source: processed data (2022)

393
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Based on the results of the PLS analysis in table 4.9 above, after invalid indicators were
removed from the model, all indicators were valid in measuring the construct. Then, assessed
from the AVE value, all constructs also had an AVE value exceeding 0.5, which means that all
construct indicators have met the required convergent validity criteria. The analysis stage is
continued at the discriminant validity test stage.

The third step, discriminant validity, is carried out to ensure that each concept of each
latent variable is different from the other variables. The model has good discriminant validity
if the AVE square value of each exogenous construct exceeds the correlation between the
construct and other constructs. The results of the discriminant validity test are obtained as

follows:
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Table 4.2 Discriminant Validity according to the Fornell Larcker Test

ABL AK IH KK MOD_AB MOD_A MOD_K . AVE
L K K
ABL 0.822 0.822
AK 0.882 0.812 0.812
IH 0.931 0.904 0.848 0.848
KK 0.879 0.888 0.882 0.859 0.859
MOD_AB - - - - 1.000 1.000
L 0.794 0.812 0.735 0.781
MOD_AK - - - - 0.984 1.000 1.000
0.801 0.814 0.725 0.798
MOD_KK - - - - 0.986 0.989 1.000 1.000
0.786 0.813 0.725 0.781
TL 0.842 0.862 0.915 0.834 -0.706 -0.701 -0.709 0.858

Source: processed data (2022)
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Based on the results of the discriminant validity test in the table above, it is found that the
square root value of the AVE of all constructs consistently exceeds the correlation coefficient
of the construct with other constructs. So, it can be concluded that all constructs in this PLS

model have met the required discriminant validity.

In addition to using the Fornell-Larcker method, discriminant validity can be seen from
the cross-loading value of each indicator to the construct. The indicator is declared to meet the
discriminant validity criteria if the cross-loading indicator to the construct is higher than the

cross-loading indicator value to other constructs.
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Table 4.3 Discriminant Validity according to Cross Loading value

ABL AK IH KK TL
ABL1 0,872 0,871 0,852 0,803 0,719
ABL2 0,797 0,650 0,652 0,607 0,584
ABL3 0,790 0,650 0,712 0,647 0,663
ABL4 0,828 0,718 0,781 0,847 0,694
ABLS5 0,823 0,722 0,808 0,693 0,777
AK1 0,794 0,888 0,777 0,831 0,722
AK2 0,698 0,842 0,703 0,716 0,674
AK3 0,524 0,700 0,539 0,605 0,538
AK4 0,616 0,790 0,702 0,620 0,682
AK5 0,881 0,825 0,887 0,798 0,834
IH1 0,616 0,702 0,718 0,646 0,725
IH2 0,678 0,622 0,803 0,674 0,684
IH3 0,861 0,802 0,898 0,764 0,871
1H4 0911 0,897 0,927 0,878 0,808
IH5 0,917 0,878 0,934 0,859 0,826
IH6 0,714 0,663 0,785 0,641 0,719
KK1 0,898 0,887 0,900 0,920 0,812
KK2 0,719 0,743 0,723 0,882 0,700
KK3 0,760 0,788 0,748 0,869 0,790
KK4 0,769 0,739 0,756 0,863 0,709
KKS5 0,590 0,624 0,637 0,753 0,523
TL1 0,725 0,773 0,784 0,717 0,854
TL2 0,588 0,718 0,652 0,666 0,742
TL3 0,717 0,715 0,805 0,710 0,901
TL4 0,778 0,779 0,821 0,813 0,907
TLS5 0,785 0,718 0,849 0,668 0,874
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The results of the two discriminant validity tests show that the outer PLS model has met
the required discriminant validity criteria. Based on the results of the discriminant validity test
in table 4.11 above, it can be seen that all indicators have the highest indicators in their
constructs, not in other constructs, so it can be stated that all indicators have met the
requirements of discriminant validity. For example, the TL5 indicator has a cross-loading of
0.874 to the construct (TL). , while for the other constructs, the cross loading of TL5 is lower
than 0.874, which is 0.785 for the ABL construct, 0.718 for the AK, 0.849 for the IH, and 0.668
for the KK so that it can be stated that the discriminant validity of the TL5 is fulfilled.

The fourth step is to carry out construct reliability, which can be assessed from
Cronbach’s Alpha value and the Composite Reliability value of each construct. The
recommended value of composite reliability and Cronbach's alpha is more than 0.7. However,
in development research, because the limit of the loading factor used is low (0.5), the value of
composite reliability and low Cronbach alpha are still acceptable as long as the requirements
for convergent validity and validity are met. Discriminant has been met.

27



Peer Review Round 1 Manuscript ID 8196
HTS
Abstract: 172 words; Main Text: 4596 words; References: 53; Tables: 5; Figures: 6

443 Table 4.5. Composite Reliability
Cronbach's Alpha Composite Reliability

ABL 0,880 0,913

AK 0,869 0,906

IH 0,920 0,938

KK 0,911 0,934

MOD_ABL 1,000 1,000

MOD_AK 1,000 1,000

MOD_KK 1,000 1,000

TL 0,909 0,933

444  Source: processed data (2022)

445

28



Peer Review Round 1 Manuscript ID 8196
HTS
Abstract: 172 words; Main Text: 4596 words; References: 53; Tables: 5; Figures: 6

446 Based on the analysis results in table 4.12 above, the composite reliability value of all
447  constructs has also exceeded 0.7. It indicates that all constructs have met the required
448  reliability, so it can be concluded that all constructs are reliable, while based on Cronbach's
449  alpha value, the performance is still below 0. 7. It can be ignored. The performance construct
450 can still be considered reliable because the reliability measurement using the composite
451 reliability value is considered better than the reliability measurement using Cronbach's alpha.
452 With steps taken systematically, the preparation of the model has met the requirements so that
453 it can be continued with model testing.

454

455 Relying on this research model, preparing religious moderation education for young
456  people is essential by combining various approaches, including strengthening intellectual
457  humility, which will impact tolerance. The alternative is an integrative youth religious
458  moderation intervention, namely by combining psychological and counter-ideological support
459  programs, increasing critical, open, and reflective thinking skills (Milla et al., 2019; Milla &
460  Umam, 2019), open-mindedness as one of the intellectual humility abilities (A. Kruglanski et
461  al., 2018), psychological support through identity strengthening and counselling (Bouzar &
462  Martin, 2016), and an emphasis on cognitive complexity In other research, young Indonesians
463  agree with tolerance as much as 93%; they view intolerance as a terrible value (Pandey, 2020).
464  In future research, these aspects will be considered to test the model of religious moderation in
465  youth.

466

467  Conclusion
468
469 This study concludes that intellectual humility is needed to mediate religious moderation,

470  which consists of national commitment, anti-violence, and accommodation of local culture

471 toward youth tolerance. From the coding of the data, it is found that intellectual humanity | Commented [A15]: Consistent on the intellectual humility

variable

472  attitudes mediate anti-violence attitudes towards groups and communities; anti-violence
473  attitudes towards groups encourage accommodative attitudes towards the local culture and
474  impact tolerance. In the aspect of national commitment that strengthens tolerance with
475  mediation from intellectual humility. With this finding, the religious moderation program must
476  consider the integration of all disciplines in developing a model of religious moderation that is
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relevant to the needs of dynamic youth. The model of religious moderation has met the
requirements so that it can be continued for testing.

Theoretically and practically, this research contributes to the development of a model of
religious moderation which is currently only dominated by the approach of faith and belief in
the teachings of the scriptures. The religious attitudes of young people must be moderated with
various instruments according to their unique and unique needs amid the rapid development of
digitalization.
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CrossMark

Religious moderation is a crucial issue, along with religious and cultural values that develop
in society. Religious moderation’s success will significantly determine millennial Muslim
youth’s tolerant attitudes, mediated by intellectual humility. This study aimed to identify and
design a model of religious moderation on tolerance by mediating intellectual humility. The
research used mixed methods; data analysis used (NVivo 12 Plus) to compile variable
nominations; and partial least squares structural equation modelling (PLS SEM) . ates
research models. There were 350 Indonesian youth informants in the study, whic = sed
interviews and focus group discussions. The results showed that religious moderation in
youth, including national commitment, antiviolence and acceptance of local culture, can
strengthen tolerance, mediated by intellectual humility. The tolerant attitude shows high and
stable data and confirms the strengthening of religious moderation in young people. From the
identification, a model of religious moderation in youth was designed and revised, and the
results have met all the requirements for modelling so that it can be continued for testing.

Contribution: This research provides essential assistance in implementing religious
moderation for young people, which is currently the most prevalent issue in Indonesia. The
world needs a moderate religious attitude to become a middle ground for various religious
and cultural differences among people globally.

Keywords: Youth; religious; moderation; tolerance; intellectual humility.

Introduction

In various parts of the world, the threat of conflict triggered by differences in ethnicity, ethnicity,
race, political affiliation and religious sentiments is still prone to occur, leading to the dominance
of the majority over minorities (Rogers 2018; Syarif 2019; Yazdani 2020). Extreme religious
attitudes and self-righteousness also cause this condition. Some countries have problems with
inter-religious relations; for example, the feud between Muslims and Buddhists has occurred in
Sri Lanka and Myanmar. Conflicts between Hindu and Muslim groups in India arose as a result
of mutual contempt between religious communities (Frydenlund 2015; Singh 2018). This situation
forces humanity into a situation of conflict and even war, which is exhausting. Several studies
have found the role of faith-based organisations and religious leaders in promoting peaceful
conflict resolution through mediation. Mediation can be done by increasing the meeting point
between religious and cultural values. This process is called moderation, choosing a middle way
between conflict resolution and peace and strengthening religious relations (Pajarianto 2022;
Pajarianto, Pribadi & Sari 2022).

Demographically, Indonesia can potentially see conflict between one religion and the adherents
of another because several religions live in this country. Islam is the majority religion, as
Catholicism, Protestantism, Hinduism, Buddhism, Confucianism and other beliefs have lived
for centuries in the archipelago, not to mention hundreds of tribes with different languages.
Indonesia learns from conflicts that take advantage of religious sentiments, such as in Poso,
Maluku, Kalimantan and other areas (Hasudungan 2021; Khairil 2017; Zulkifli et al. 2019).
Nowadays, tolerance is encouraged by the government and civil society. A survey from
Politica Research and Consulting (PRC), conducted by the Indonesian Political Parameter
(PPI) in 2022, showed that there is an increase in the value of the situation of ethnic tolerance
in Indonesia based on the assessment of these figures, which is 7.32, or in the excellent category.
Likewise, the situation of religious tolerance has a value of 6.85. Then the security situation
gets a score of 6.83, and the situation of the civil role scores 6.57, the situation of human rights
enforcement scores 6.05 and the economic situation has a value of 6.01 (Purwati, Darisman &
Faiz 2022).
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Indonesia can be a model for managing potential religious
and ethnic conflicts with tolerant religious understanding,
attitudes and behaviour so that moderation becomes a
unique feature and process (Zakaria 2020). Studies in
Pakistan are currently struggling to transform religious
moderation in educational curricula to support peace,
because education can exacerbate or improve conflict
(Kalhoro & Cromwell 2022), In addition, studies in Papua,
Indonesia, show that moderation of religious understanding
with local wisdom can reduce potential conflict (Rusyaid,
Hermanto & Nasir 2022). As a result, religious moderation
has become a national policy as a solution to prevent
intolerance and radicalism (Subchi et al. 2022). Moderation is
the essence of Islam, which is very relevant in the context of
diversity in all aspects, religion, customs, ethnicity and the
nation itself (Dawing 2017). Religious moderation has at least
three dimensions: (1) national commitment, (2) nonviolence
and (3) accommodation to local culture. These three indicators
can be used to identify how strongly the religious moderation
practised by millennials in Indonesia is and how much
vulnerability they have (Fahri & Zainuri 2019).

Millennials are defined as those born between 1980 and 1995
(Foot & Stoffman 1996). David Foot is a demographer who
based his opinion on them as the ‘Baby Boom Echo'.
Millennials are said to have a common location in historical
time, shaped by historical events and experiences at that time
(Gilleard 2004). This conceptualisation of ‘generation’ is
rooted in Mannheim’s theory or the sociology of generation,
in which members of the same generation share more than
the same year of birth. As a result, the environment in which
millennials grew up during their formative years influences
their values, attitudes and behaviour (Mannheim 1984).

Several researchers have explored the issue of religious
moderation, but in general, it is still in the literature review
and published in national journals. Firstly, it was conducted
by Nuraliah Ali to measurereligious moderation descriptively
with limited indicators. More indicators can be formulated to
determine a person’s perspective, attitudes and religious
methods (Ali 2020) or to consider other variables as
mediation. Secondly, according to Dodego, religious
moderation is needed by the Indonesian people because it is
simple, it is not rigid and it promotes harmony (Dodego &
Witro 2020). Thirdly, the study in Australia by Markus also
describes the potential discrimination of millennial youth,
but they make good use of opportunities and cultural
diversity to understand differences (Markus 2017). Fourthly,
Subchi found that religiosity influences religious moderation,
which is different from other findings about the adverse
effects of religiosity, especially the ritual dimension, on
religious tolerance, internally and externally (Subchi et al.
2022). Fifthly, Wolhuter suggests developing a co-existence
model of worldviews and life (Wolhuter, Potgieter & Van der
Walt 2014). This model evaluates inclusivism, universalism
and pluralism, which have shortcomings.

Religious moderation is an essential issue in Indonesia’s
National Medium-Term Development Plan. It is one of the
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crucial agendas in countering various acts of intolerance that
can occur in the largest multicultural country in the world,
like Indonesia. From previous research (research gap) and the
development of religious moderation discourse, researchers
developed a novelty by including intellectual humility to be
considered as a mediation of religious moderation with
tolerance. Several recent studies have more specifically found
the effect of intellectual humility on religious tolerance.
Humility and tolerance are different but related concepts
(Krumrei-Mancuso & Rouse 2016). Openness and flexibility
in thinking also make it easier for individuals to see from the
perspective of others; thus, intellectual humility is more easily
formed and strengthens tolerance (Church & Samuelson 2016;
Leary et al. 2017). This study aims to identify indicators of the
religious moderation model to strengthen tolerance attitudes
with intellectual humility mediation and to design a religious
moderation model to strengthen tolerance attitudes with
intellectual humility mediation.

Methods

In general, this research will carry out the process of
identifying and designing the model (Thiagarajan, Semmel &
Semmel 1974). This study is qualitative-quantitative
descriptive research, taking an educational and religious
approach by collecting various themes, cultural focuses,
values and symbols in each domain (Spradley 2016). The
research model is an unbalanced mixed combination model
or concurrent embedded. The concurrent embedded method
is a research method that combines qualitative and
quantitative research methods by mixing both methods in an
unbalanced but independent manner to answer similar
problem formulations (Sugiyono 2017).

The data source in this study is the subject from which the
data can be obtained (Arikunto 2013; Moleong 2007).
Informants were identified using snowball sampling, and as
many as 350 people were selected proportionally. In detail,
there were 100 students from the western part of Indonesia,
150 students from the centre and 100 from the eastern part.
Focus group discussions (FGD) and interviews were used to
collect data. The FGD process is carried out in stages: (1)
preparation by arranging seating, equipment, notes and
group dynamics; (2) facilitation during the meeting, starting
with random self-introduction, approval, confidentiality and
rules; (3) the discussion process, by recording and observing
the discussion, investigating, pondering and observing
nonverbal cues; and (4) closing, thanking the FGD participants
and resource persons.

Data analysis was carried out using qualitative software, in
this case, NVivo 12 Plus, as a computer platform programme
developed by QSR International to process data through
highlighting, writing notes and linking ideas (Brandao 2015;
Edwards-Jones 2014; Goransson et al. 2007, Humble &
Radina 2019; Jackson 2021). The stages of data analysis
consist of (1) collecting data, (2) organising data, (3) making
memos, (4) coding data, (5) analysing data and (6) displaying
data (Woolf & Silver 2018).
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To perform the modelling consists of (1) drawing a path
diagram according to the research model framework; (2)
testing the outer model to assess the validity and reliability of
indicators in measuring the variables (constructs); (3)
assessing the goodness-of-fit model to ensure that the
processed data fits the estimated model so that the sample
used can provide an overview of the actual population
conditions; and (4) testing the inner model, which is the stage
of testing the influence between variables as a tool to test
research hypotheses (Ringle 2015).

Findings and discussion

This study’s findings identify young Muslims’ views towards
tolerance, which are taken from the religious perspective of
the Indonesian people, who prioritise moderate attitudes.
The researcher identifies the community’s views, especially
those of young Indonesians, towards tolerance. In the end,
this view is taken as the principle and value of the Indonesian
people in their attitude, especially towards the value of
plurality.

Youth national commitment

National commitment is an attachment to full responsibility
to be loyal and grow self-awareness as an Indonesian nation.
Without a consistent national commitment from citizens, the
state cannot stand upright and achieve the aspirations and
hopes of its people. National commitment is related to the
attitude of young people towards the symbols of the state
and the basic consensus, that is, the agreement of the entire
Indonesian nation. Youth’s national commitment can be seen
in Figure 1.

In Figure 1, the aspect of national commitment from students
from the western, central, and eastern parts of Indonesia is
relatively the same, but the differences are not too significant.
However, there are some aspects to this finding. All young
people do not agree with the caliphate (khilafah) state because
it contradicts the state ideology, namely Pancasila. Khilafah is
one of the most massive and crucial issues in Indonesia. One
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of the mass organisations carrying the caliphate issue is Hizb
ut-Tahrir, which claims that they are here to fight what they
claim is a secular-capitalist-nationalist system and considers
Muslims who believe in democracy to be kufr, infidels or
even apostates, as well as those who have embraced
democrz . Deviate—from—thefaith- (Valentine2010)—The
governnsdissolved-Hizbut Tahrir Indonesia-(HTl) based
on Government Regulation in Law Number (Perppu) 2 of
2017, namely Law Number 17 of 2013 concerning civil society
organisations (CSO). Through this Perppu, the government
has the authority to prohibit organisations that ‘spread
ideological or philosophical doctrines that violate Pancasila
and the 1945 Constitution’. Previous findings corroborate
that as many as 81.5% of millennial youth support and
commit to the Unitary State of the Republic of Indonesia
(IDN Research Institute 2019). Meanwhile, all youth
informants (100%) also considered Pancasila to follow Islamic
teachings, and all informants recognised Pancasila as the
state ideology.

Antiviolence

Antiviolence is one of the pillars of religious moderation that
young people must possess. Even now, nonviolent education
is developing, which can also be called peaceful education,
and is conducted wholeheartedly to educate, not teach. In
Figure 2, young people’s attitudes towards nonviolence are
shown.

In Figure 2, young people from western, central and eastern
Indonesia generally show an antiviolence attitude. They will
not mediate conflict (4%) if it is on a scale that the local
government can handle. If the conflict is widespread, 20% of
youth informants from eastern Indonesia will become
mediators in the event of a conflict. Twolpereentof informants
are willing to commit acts of violence. They will do so if the
religion they believe in is disturbed from the outside. All the
informants indicated that they would not do any damage
even though there are illegal places of worship and would

leave it to the governmeni (o complete the legality. While

Not paying tribute to the flag
Not establishing a caliphate
Not establishing a caliphate

Not establishing a caliphate | 0%

Pancasila is not in accordance with islamic teachings | 0%
Pancasila according to islamic teachings

V)4
Democracy is not an official political ideology
Democracy as a political ideology

Pancasila is not an ideology |0%

Pancasila as ideology

‘ [ The western part of indonesia Bl The middle part of indonesia [ The eastern part of indonesia ‘

0%

0%

0% 10% 20%

30%

40% 50% 60% 70% 80% 90% 100%

FIGURE 1: National commitment.
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Do not become a conflict arbiter

Become a conflict arbiter

Not willing to commit acts of violence

Willing to commit acts of violence

Don’t defend religion with violence

Defending religion with violence

Do not destroy illegal places of workship

Destroying illegal places of workship with a.. |0%
Religion en doesn’t tech violence

Religion en teaches violence (0%

‘ M The western part of indonesia [l The middle part of indonesia [ The eastern part of indonesia

0%

0%

0% 10% 20% 30%

40% 50% 60% 70% 80% 90% 100%

<—

FIGURE 2: Attitude of antiviolence.

Not happy with cultural themed houses of worship
Happy with the cultural themed house of worship
Does not respect culture that is contrary to religion
Appreciate local culture as opposed to religion

Not being tolerant with many cultures 8%

Be tolerant with many cultures

Doesn’t respect conflicting cultures

Appreciate conflicting cultures

Does not respect conflicting diversity |0%

Appreciate cultural diversity

W The western part of indonesia [l The middle part of indonesia [ The eastern part of indonesia

0% 10% 20%

30% 40% 50% 60% 70% 80% 90% 100%

<

FIGURE 3: The attitude of accommodation towards local culture.

attitudes towards violent behaviour are often associated with
religion, they disagree. Religion does not teach violence
against followers of other religions or houses of worship.

The data explain that young Indonesians have shown a
positive attitude towards fighting violence in the name of
religion. Violence deviates from behavioural norms,
passion, intensity or attitude polarity (Kruglanski &
Orehek 2012). In this case, violent extremism can be
explained as firmness of belief, willingness to defend a
position, firmness of opinion and using violent means.
They tend to refuse and position themselves as mediators
in every conflict.

Youth attitudes towards local
culture

Local cultural diversity is a social phenomenon that can
shape each region’s cultural character and image. Every

http://www.hts.org.za . Open Access

society has a local culture inherent in the community,
including young people. Local culture arises when residents
of an area already have the same mindset and social life, so
it becomes a habit that distinguishes them from other
residents.

In Figure 3, young people’s answers to the culture generally
show the same character. There are indicators of a
strengthened attitude of respect for local culture, which is the
fundamental value of their lives. Young people from eastern
Indonesia showed a more positive attitude towards houses
of worship with cultural themes (20%). Furthermore,
regarding tolerance of various cultures that grow in their
environment, young people from eastern Indonesia also
show a higher attitude, as much as 24.44%. This is because, in
eastern Indonesia, various local cultures are still relatively
well preserved and live in a pluralistic socioreligious

situation. Likewise, fer—respeetfor—eulture—young—people
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Don't believe people of different sects ia a good citizens
Believing people of different sects is a good citizens

Not believing people of different religions is a good...
Believing people of different religions is a good citizens
Does not support the construction of places of worship
Support the construction of places of worship

Not comfortable with other genre and organizations
Feel comfortable with other religious sects and...

Not feeling comfortable with other religious groups

Feel comfortable with other religious groups
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Source:
-Youth tolerance.

Local culture, in several studies, can be used as a glue for
differences between religions and become unique in Indonesia
(Pajarianto et al. 2022). Moderate people tend to be more
accepting of local traditions and culture in their religious
behaviour, as long as they do not conflict with the central
teachings of religion. Indonesian society is rich in local culture
that adapts and manages resources for mutual prosperity
(Pesurnay 2018), often associated with myths even though it
grows dynamically following human innovation and creativity
(Effendi 2019). It is essential to revitalise local culture by
strengthening tolerance for various Indonesian treasures.

Youth tolerance
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(12.24%), while a smaller number feel comfortable with other
religious groups (8.16%).

The attitude of young people’s
intellectual humility

Intellectual humility (intellectually) is often considered one
factor in how someone learns something new, because
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In Figure 4, the findings of the informants' answers on the tolerance attitude of young people show that there are different perceptions and responses about tolerance. Western Indonesian informants show that; they believe that people from different streams/mazhabs can be good citizens (9.80%) while unsure of values ​​(9.80). Do not believe that people of other religions are good citizens (7.84%); believe that people of different religions are good citizens (11.76%). It does not support the construction of places of worship (1.96%) but supports the construction of places of worship (17.65%). They were not feeling comfortable with other streams and organisations (1.96%), feeling comfortable with other streams and organisations (17.65%). Do not feel comfortable with other groups (0%) and feel comfortable with other religious groups (21.57%).
The middle part of the Indonesian informant shows that; they do not believe that people from different streams/mazhabs can be good citizens (12.24%) and believe in values ​​(18.16%). Do not believe that people of other religions are good citizens (10.20%); believe that people of different religions are good citizens (10.20%). It does not support the construction of places of worship (6.12%) but supports the construction of places of worship (14.24%). Don't feel comfortable with other streams and organizations (4.08%), feel comfortable with other streams and organisations (16.33%). Do not feel comfortable with other groups (4%) and feel comfortable with other religious groups (14.29%).
Eastern Indonesian informants show that; they do not believe that people from different streams/mazhabs can be good citizens (4.08%) and believe in values ​​(16.33%). Do not believe that people of other religions are good citizens (0%); believe that people of different religions are good citizens (20.41%). It does not support the construction of places of worship (4.08%) but supports the construction of places of worship (14.29%). They were not feeling comfortable with other streams and organizations (14.29%), feeling comfortable with other streams and organizations (16.33%). Do not feel comfortable with other groups (12.24%) and feel comfortable with other religious groups (8.16%).
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trudie
Highlight
Indonesia 

[capital I]


trudie
Highlight
Indonesia 

[capital I]


trudie
Highlight
Indonesia 

[capital I]


trudie
Highlight
second-level heading


trudie
Highlight
second-level heading

Attitude of young people’s intellectual humility 

trudie
Line
insert x-axis label:

Percentage


trudie
Highlight
is

trudie
Cross-Out

trudie
Line
REQUEST: Please ask the language practitioner to check the grammar and spelling.


(AQ3]

Page 6 of 10 . Original Research

Don’t know, mind being taught | 0%
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Not open to revising what one believes | 09,
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FIGURE 5: The attitude of intellectual humility.

humility involves acknowledging one’s limitations, including
ignorance of something. Young people must have this
attitude, as social skills are needed in the field of work or to
stem the flow of radicalism that can arise from an attitude of
self-righteousness and claiming that others are wrong. Thus,
this attitude is very relevant as a mainstream viewpoint
among young people.

In Figure 5, Muslim youth informants have several variants
of attitudes towards different views. Western Indonesian
informants are motivated to learn if they do not understand
(20%), do not mind being taught (20%), welcome new views
(20%) and are open to revising their views (20%); some are
offended when someone disagrees (4%), and others are not
offended by people who disagree (16%). In this aspect, all
informants do not mind being given information, taught
and learning from others, as well as welcoming new views
even though they are different. It can also be seen in the
readiness of all informants to revise their views if they are
wrong, which indicates that young people’s intellectual
humility is high and stable. These views are not much
different from those of the informants in the central and
eastern parts.

These results are relevant to several findings on humility and
religiosity regarding religious tolerance (Hook et al. 2017;
Krumrei-Mancuso 2018; Leary et al. 2017; Rodriguez et al.
2017; Zhang et al. 2018). From these results, it can be
concluded that there is a successful application of the concept
of religious moderation (Muhtifah et al. 2021). Thus,
intellectual humility is easier to form and strengthens
tolerance (Church & Samuelson 2016; Leary et al. 2017). It is
what can be offered because, from the research results, the
potential for young people to be exposed to radicalism is also
quite high (Nafi'a et al. 2022). Nowadays, intellectual
humility in religion is difficult to find, so what happens is
that one feels self-righteous, which makes it easy to disbelieve

http://www.hts.org.za . Open Access

in others and makes it challenging to dialogue with other
religions. In the end, it is social learning.

In the second step, the researcher conducted a convergent
validity test by looking at the loading factor value of each
indicator on the construct. Because this is confirmatory, the
limit for the loading factor used is 0.7. The loading factor
value can be seen in Table 1.

Based on the analysis in Table 1, the results show that all
indicators have a loading factor value > 0.7, which means
that all indicators can be used to measure the construct;
no indicators must be excluded because all indicators
have met the validity criteria required. In addition to
looking at the loading factor value of each indicator,
convergent validity must also be assessed from the
average variance extracted (AVE) value of each construct;
all constructs in the PLS model are declared to have met
convergent validity if the AVE value of each construct is
> 0.5. The complete AVE value of each construct can be
seen in Table 2.
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FIGURE 6: Estimation results of the partial least squares algorithm model.

TABLE 1: Loading factor value on convergent validity test.

Variable Indicator Loading Cut value Convergent
factor validity
National commitment NC-1 0.920 0.7 Valid
NC-2 0.882 0.7 Valid
NC-3 0.869 0.7 Valid
NC-4 0.863 0.7 Valid
NC-5 0.753 0.7 Valid
Accommodation TLC-1 0.872 0.7 Valid
towards local culture TLC2 0.797 07 Valid
TLC-3 0.790 0.7 Valid
TLC-4 0.828 0.7 Valid
TLC-5 0.823 0.7 Valid
Antiviolence AV-1 0.888 0.7 Valid
AV-2 0.842 0.7 Valid
AV-3 0.700 0.7 Valid
AV-4 0.790 0.7 Valid
AV-5 0.825 0.7 Valid
Intellectual humility IH-1 0.718 0.7 Valid
IH-2 0.803 0.7 Valid
IH-3 0.898 0.7 Valid
IH-4 0.927 0.7 Valid
IH-5 0.934 0.7 Valid
IH-6 0.785 0.7 Valid
Tolerance TL-1 0.854 0.7 Valid
TL-2 0.742 0.7 Valid
TL-3 0.901 0.7 Valid
TL-4 0.907 0.7 Valid
TL-5 0.874 0.7 Valid

ﬁurce: Processed data 2022.

Based on the results of the PLS analysis in Table 2, after
invalid indicators were removed from the model, all
indicators were valid in measuring the construct. Then,
assessed from the AVE value, all constructs also had an

http://www.hts.org.za . Open Access

-onstruct average variance extracted value.

Construct Average variance extracted
ABL 0.676
AK 0.659
H 0.719
KK 0.739
MOD_ABL 1.000
MOD_AK 1.000
MOD_KK 1.000
TL 0.736

Source: Processed data 2022

indi | . red Lidi
Liserimi Lid; .

Based on the results of the discriminant validity test in the
Table 3, it was found that the square root value of the AVE of
all constructs consistently exceeded the correlation coefficient
of the construct with other constructs. So it can be concluded
that all constructs in this PLS model have met the required
discriminant validity.
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TABLE 3:(Discriminant validity according to the Fornell-Larcker test.
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XXX ABL AK H KK MOD_ABL MOD_AK MOD_KK JAVE
ABL 0.822 - - - - - - 0.822
AK 0.882 0.812 - - - - - 0.812
IH 0.931 0.904 0.848 - - - - 0.848
KK 0.879 0.888 0.882 0.859 - - - 0.859
MOD_ABL -0.794 -0.812 -0.735 -0.781 1.000 - - 1.000
MOD_AK -0.801 -0.814 -0.725 -0.798 0.984 1.000 1.000
MOD_KK -0.786 -0.813 -0.725 -0.781 0.986 b.989 1.000 1.000
TL 0.842 0.862 0.915 0.834 -0.706 0.701 -0.709 0.858

Source: Processed data 2022

ABL A HH 5K MOB-ABL-MOB-AK-MOB KK Tk~

TABLE 4 according to cross loading value.

TABLE 5: Composite reliability|

- ABL AK IH KK TL - Crorlbach’s alpha Composite relfability

ABL1 0.872 0.871 0.852 0.803 0.719 ABL 0.880 0.913

ABL2 0.797 0.650 0.652 0.607 0.584 AK 0.869 0.906

ABL3 0.790 0.650 0.712 0.647 0.663 IH 0.920 0.938

ABL4 0.828 0.718 0.781 0.847 0.694 KK 0.911 0.934

ABL5 0.823 0.722 0.808 0.693 0.777 MOD_ABL 1.000 1.000

AK1 0.794 0.888 0.777 0.831 0.722 MOD_AK 1.000 1.000

AK2 0.698 0.842 0.703 0.716 0.674 MOD_KK 1.000 1.000

AK3 0.524 0.700 0.539 0.605 0.538 TL 0.909 0.933

AK4 0.616 0.790 0.702 0.620 0.682 Source: Processed dataﬂ

AK5 0.881 0.825 0.887 0.798 0.834 ABL ARG KiG-MOB_ABL-MOB-AKS-MOB KKk~

IH1 0.616 0.702 0.718 0.646 0.725

IH2 0.678 0.622 0.803 0.674 0.684 0.718 for the AK, 0.849 for the IH and 0.668 for the KK, so
IH3 0.861 0.802 0.898 0.764 0.871 that it can be stated that the discriminant validity of the TL5
IH4 0.911 0.897 0.927 0.878 0.808 was fulfilled.

IH5 0.917 0.878 0.934 0.859 0.826

IH6 0714 0.663 0.785 0.641 0719 The fourth step was to carry out construct reliability, which
K DEE G857 0200 0320 802 can be assessed from Cronbach’s alpha value and
kK2 0719 0.743 0723 0.882 0-700 the composite reliability value of each construct. The
KK3 0.760 0.788 0.748 0.869 0.790 . .

e 0769 073 0756 0.863 0.709 recommended value of composite reliability and
e 0,590 0.624 0,637 0.753 0.523 Cronbach’salphaismore than0.7. However, in development
T 0725 0773 0.784 0717 0.854 research, because the limit of the loading factor used is low
T2 0.588 0.718 0.652 0.666 0.742 (0.5), the value of composite reliability and low Cronbach’s
T3 0.717 0.715 0.805 0.710 0.901 alpha are still acceptable as long as the requirements for
TL4 0.778 0.779 0.821 0.813 0.907 convergent validity and validity are met. Discriminant
LS 0.785 0.718 0.849 0.668 0.874 validity has been met.

Souree:

In addition to using the Fornell-Larcker method, discriminant
validity can be seen from the cross-loading value of each
indicator to the construct. The indicator is declared to meet
the discriminant validity criteria if the cross-loading indicator
to the construct is higher than the cross-loading indicator
value to other constructs.

The results of the two discriminant validity tests showed
that the outer PLS model has met the required discriminant
validity criteria. Based on the results of the discriminant
validity test in Table 4, it can be seen that all indicators had
the highest indicators in their constructs, not in other
constructs, so it can be stated that all indicators have met the
requirements of discriminant validity. For example, the TL5
indicator had a cross-loading of 0.874 to the construct (TL),
while for the other constructs, the cross-loading of TL5 was
lower than 0.874, which was 0.785 for the ABL construct,

http://www.hts.org.za . Open Access

Based on the analysis results in Table 5, the composite
reliability value of all constructs also exceeded 0.7. This
indicates that all constructs have met the required reliability,
so it can be concluded that all constructs were reliable, while
based on Cronbach’s alpha value, the performance was still
below 0.7. It can be ignored. The performance construct can
still be considered reliable because the reliability measurement
using the composite reliability value is considered better
than the reliability measurement using Cronbach’s alpha.
With steps taken systematically, the preparation of the model
has met the requirements so that it can be continued with
model testing.

Relying on this research model, preparing religious
moderation education for young people is essential by
combining various approaches, including strengthening
intellectual humility, which will impact tolerance. The
alternative is an integrative youth religious moderation
intervention, namely by combining psychological and
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counter-ideological support programmes, increasing critical,
open and reflective thinking skills (Milla, Putra & Umam
2019; Milla & Umam 2019), open-mindedness as one of the
intellectual humility abilities (Kruglanski et al. 2018),
psychological support through identity strengthening and
counselling (Bouzar & Martin 2016) and an emphasis on
cognitive complexity In other research, young Indonesians
agree with tolerance as much as 93%; they view intolerance
as a terrible value (Pandey 2020). In future research, these
aspects will be considered to test the model of religious
moderation in youth.

Conclusion

This study concludes that intellectual humility is needed to
mediate religious moderation, which consists of national
commitment, antiviolence and accommodation of local
culture towards youth tolerance. The data coding shows that
intellectual humility attitudes mediate antiviolence attitudes
towards groups and communities. Antiviolence attitudes
towards groups encourage accommodative attitudes towards
the local culture and impact tolerance in the aspect of national
commitment that strengthens tolerance with mediation
from intellectual humility. With this finding, the religious
moderation programme must consider the integration of all
disciplines in developing a model of religious moderation
that is relevant to the needs of dynamic youth. The
preparation of the model of religious moderation in this
research has fulfilled all the requirements, so it can be
continued for testing.
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